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135 brhadaranyakdpanisadbhasyé trtiyddhyayah ||

sa hovaca, yadurdhvam yajnavalkya divah,

yadavak prthivyah, yadantara dyavaprthivi imég,

yadbhutam ca bhavacca bhavisyaccetyacaksate,
kasmimstadotam ca protam céti 11 3-8-6! 11

Translation> 6. She said, ‘By what, Oaynavalkya, is that pervaded
which is above heaven and below the earth, whithissheaven and earth as
well as between them, and which they say was,dsnalhbe?

Sankarabhasya > vyakhyatamanyat . sa hovaca

yadirdhvam yajfiavalkyétyadiprasnah prativacanam ca
uktasyaivarthasyavadharanartham punarucyaté. na
kificidaptirvamarthantaramucyate ..6..

Translatior> All this has been explained. The question and tissvar are
repeated in this and the next paragraph in ordentphasize the truth already stated by
Y ajnavalkya. Nothing new is introduced.

sa hovaca, yadurdhvam gargi divah, yadavak
prthivya:, yadantara dyavaprthivi ime, yadbhttam ca
bhavacca bhavisyaccétyacaksaté, akasa éva tadotam
ca protam céeti, kasminnu khalvakasa otasca
protascéti || 3-8-7 ||

Translation> 7. He said, That, O Grgdi, which is above heaven and
below the earth, which is this heaven and eartheadlsas between them, and
which they say was, is and will be, is pervadedh®y un-manifested ether

(space alone’. 'By what is the un-manifested etHepace pervaded?
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Sankarabhasya—> sarvam yathoktam gargya pratyuccarya

taméva pirvoktamarthamavadharitavanakasa évéti yajfavalkyah.
gargyaha ---- kasminnu khalvakasa otasca protascéti. akasaméva
tavat kalatrayatitatvad durvacyam, tatopi kastataramaksaram
yasminnakaséamotam ca protam ca, atovacyamiti krtva, na
pratipadyaté sa apratipattirnama nigrahasthanarm tarkikasamaye;
athavacyamapi vaksyati, tathapi vipratipattirnama nigrahasthanarm;
virudhda pratipattir'hi sa, yadavacyasya vadanam; ato durvacanam
prasnam manyaté gargi.. 7..

Translatior> Yajnavalkya repeated 3Bgi’'s question as it was, and emphasized
what he had already stated by sayimy, the un-manifested ether (space) alone’ Gargi
said, By what is the un-manifested ether (space) pervaded? She considered the

question unanswerable, for the-omanifested ethefspace itself, being beyond time
past, present and future, was difficult to explammuch more so was the Immutable
(Brahman) by which the umanifested ethefspace was pervaded; hence It could not
be explained. Now, if ¥jnavalkya did not explain It for this reason, he wblaly himself
open to the charge of what is called in the systéhogic 'non-comprehension if, on
the other hand, he tried to explain It, not withsliag the fact that It was a thing that
could not be explained, he would be guilty of wisatalled ‘a contradiction’ for the

attempt to explain what cannot be explained is suaontradiction.Therefore, Grgi
considers this question as unanswerable.

tad dosadvayamapi parijihirsannaha-
With a view to evading both the charges, he said:
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sa hovaca, étadvai tadaksaram gargi brahmana
abhivadanti, asthtlam-ananu-ahrasvam-adirgham-
alohitam-asneéham-acchayam-atamah-avayuh-
anakasam-asarngam-arasam-agandham-acaksuskam-
asrotram-avak-amanah-atéjaskam-apranam-
amukham-amatram-anantaram-abahyam, na
tadasnati kincana, na tadasnati kascana ||3-8-8 ||

Translation> 8. He said: O &g, the knowers of Brahman say, this
Immutable (Brahman) is that. It is neither gross maute, neither short nor
long, neither red color nor oiliness, neither shvador darkness, neither air

nor ether(space, unattached, neither savolio have tastehor odour(to

have smell) without eyes or ears, without the vocal orgammnd, non-
luminous, without the vital force or mouth, not aasure, and without
interior or exterior. It does not eat anything, it eaten by anybody.

Sankarabhasya—> sa hovaca yajfiavalkyah- &tad vai tad yat
prstavatyasi kasminnu khalvakasa oOtasca protasceti| kim tat?
aksaram-yanna ksiyaté na ksaratiti vaksaram- tadaksararm hé gargi
brahmana brahmavidobhivadanti. brahmanabhivadanakathanéna-
nahamavacyam vaksyami na ca na pratipadyéyam-ityévam
dosadvayam  pariharati. évamapakrté prasné punargargyah
prativacanam drastavyarm - bruhi kim tadaksaram, yad brahmana
abhivadanti? ityukta aha-

Translatior> Yajnavalkya said:O Gargi, the knowers of Brahman say, this is
that about which you have asked, By what is the un-feated ethetspace pervaded?
What is it? Thelmmutable, i.e. which does not decay or change. By refertmdhe
opinion of the knowers of Brahman, he evades Hwtcharges by suggesting that he will
say nothing objectionable, nor that he has faiteddmprehend the question. When he
thus answered her questiongr@ must have rejoined, ‘Tell me, what is that Immigab
which the knowers of Brahman speak of?’ Thus adaesYajnavalkya said:
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asthularm tat sthuladanyat, évam tar'hyanu — na, ananu, astu
tar'hi  hrasvam - ahrasvam; é&vam tar'hi dirgham, napi
dirghamadirgham; évamétaiscaturbhih
parimanapratisédhairdravyadharmah  pratisidhdah, na dravyam
tadaksaramityarthah. astu tar'hi I16hitd gunah, tatopyanyadalohitam;
agnéyo guno Iohitah; bhavatu tar'hyaparm snéhanam - na asnéham;
astu tar'hi cchaya, sarvathapi anirdéSyatvat chayaya apyanyat
acchayam; astu tar'hi tamah - atamah;

It is not gross, i.e. is other than gross. Then It must be minide?nor minute.
Then is It short™Neither short. Then It must be long? Namor long. By this fourfold
negation of size all the characteristics of a aarxs are denied of It; in other words, this
Immutable is not a substance. Is It then red colotiich is a quality? No, It is different
from that too --neither red colour; red colour is a quality of fire. Is It then thiireess of
water? No, nor oiliness. Is It then a shadow, being altogether indescté&ablo, It is
different from that too --peither shadow. Is It then darkness? Noor darkness.

bhavatu vayustar'hi - avayuh; bhavéttar'hyakasam - anakasam;
bhavatu tar'hi sangatmakam jatuvat — asangam; rasostu tar'hi -
arasam; tatha gandhostu-agandham; astu tar'hi caksuh, acaksuskam
- na hi caksurasya karanam vidyat€g, atocaksuskam; “pasyatyacaksuh”
iti mantravarnat. tathasrotram; “sa Srrnotyakarnah” iti; bhavatu tar'hi
vak - avak; tatha amanah;

Let It then be air. Nopeither air. May It then be the ether? Nuor ether (space)
Is It then sticky like lac? No, It ignattached. Is It then savourNeither savour. Let It
then be odour. Nonor adour. Has It then eyes? No, It without eyes, for It has not
instrument of vision; as the Mantra says, ‘He seidisout eyes’ ( Sv. lll. 19). Similarly It
is withoutears, as theSruti puts it: ‘He hears without ears’ (Ibid). Ldtthen have the
vocal organ. No, It isvithout the vocal organ. Similarly It is without themind.

2 It is an assumption of the Vaisesika philosoplat tiiliness is the quality of water.
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tatha atéjaskam-avidyamanam t€josya tat at€jaskam; na hi
t€jah agnyadiprakasavat asya vidyaté; apranam-adhyatmiko vayuh
pratisidhyatépranamiti; mukharm tar'hi dvaram - tat amukham;
amatram-miyaté yena tanmatram, amatrarh matrarUpam tanna
bhavati, na téna kincinmiyat€; astu tar'hi cchidravat- anantaram
nasyantaramasti; sambhavét tar'hi bahistasya, abahyam; astu tar'hi
bhaksayitr tat — na tadasnati kificana; bhavét tar'hi bhaksyam
kasyacit, na tadasnati kascana; sarvavi$ésanarahitamityarthah;
€kamévadvitiyam hi tat - kéna kim visisyateé.. 8..

Likewise It isnon-luminous, for It has no lustre like that of fire etc. Itwathout
the vital force; the vital force in the body is denied of It. Haghen a mouth or opening?

No, It is without amouth. Not ameasure: It does not measure anything. Is It then porous?

No, It iswithout interior. Then may be It has an exterior? No. It hagxerior. Is It then
an eater? Ndit does not eat anything. Then is It anybody’s food? Naogr is It eaten by
anybody. In other words, It is devoid of all attributesy fbis one only without a second;
so what is there that can be specified, and throvhgt?

étasya va aksarasya prasasané gargi
suryacandramasau vidhrtau tisthatah, etasya va
aksarasya prasasané gargi dyavaprthivyau vidhrte
tisthatah, etasya va aksarasya prasasané gargi
nimésa muhurta ahoratranyardhamasa masa rtavah
sanvatsara iti vidhrtastisthanti; etasya va aksarasya
prasasané gargi pracyonya nadyah syandanté
Sveétebhyah parvatébhyah, praticyonyah, yam yam ca
diSamanu; etasya va aksarasya prasasané gargi
dadato manusyah prasansanti, yajamanarm dévah,
darvim pitaronvayattah || 3-9-9 ||

Translationr> 9. Under the mighty rule of this Immutable, GirGi,

the sun and moon are held in their positions; unidermighty rule of this
Immutable, O Grgi, heaven and earth maintain their positions; urtder
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mighty rule of this Immutable, O @&gi, moments, Muhurtds days and
nights, fortnights, months, seasons and years ale ih their respective
places; under the mighty rule of this ImmutableG&¥gi, some rivers flow
eastward from the White Mountains, others flowingstward continue in
that direction, and still others keep to their exdfve courses; under the
mighty rule of this Immutable, O &&gi, men praise those that give, the gods
depend on the sacrificer, and the manes on indepéndfferings

(Darvihoma.*

Sankarabhasya—> anékaviéesanapratisédhaprayasat astitvar

tavadaksarasyopagamitam Srutya; tathapi lokabudvimapéksya
asankyaté yatah, atostitvaya anumanam pramanamupanyasyati-
etasya va aksarasya. yadetadadhigatamaksaram sarvantaram
saksadaparoksadbrahma, ya atma asanayadidharmatitah, étasya va
aksarasya prasasané-yatha rajiah prasasané rajyamasphutitam
niyatam vartaté, évameétasyaksarasya prasasané ---

Translation> The Sruti, by attempting to negate various attributestioé
Immutable, has indicated Its existence. Yet, godithg the popular misconception about
It, it adduces an inferential evidence in favoultsfexistencetUnder the mighty rule of
this Immutable, the Brahman that has been known to be withirirathediate and direct -
-- the self that is devoid of all attributes suchs &aunger,

hé gargi sidryacandramasau, siryasca candramasca
stiryacandramasau ahoratrayorlokapradipau, tadarthyéna prasasitra
tabhyam nirvartyamanalokaprayojanavijnanavata nirmitau vidhrtau

ca, syatam--- sadharanasarvapraniprakasopakarakatvat
laukikapradipavat . tasmadasti tad, yéna vidhrtau i$varau svatantrau
santau nirmitau tisthatah

niyatadésakalanimittodayastamayavrd'dhiksayabhyarmm ca  vartéte;
tadasti Evamétayoh prasasitr aksaram, pradipakartrvidharayitrvat.

% Equivalent to about 48 minutes
“ A class of offerings that have neither any sulasidparts nor are themselves subsidiary to anyfacr
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O Gargi, the sun and moon, which are like two lamps giving light to all begby
day and night respectivelgre held in their positions, as a kingdom remains unbroken
and orderly under the mighty rule of a king. Theystrhave been created for the purpose
of giving light by a Universal Ruler who knows ohat use they will be to all, for they
serve the common good of all beings by giving ligtst we see in the case of an ordinary
lamp’. Therefore That exists which has made the sunraodn and compels them,
though they are powerful and independent, to risd set, increase and decrease,
according to fixed place, time and caldsékhus there exists their mighty Ruler, the
Immutable, as the lamp has its maker and regulator.

€tasya va aksarasya prasasané gargi dyavaprthivyau — dyausca
prthavi ca savayavatvat sphutanasvabhavé api satyau gurutvat
patanasvabhave sanyuktatvad viyogasvabhave
cetanavadabhimanidévatadhisthitatvat svatantré api --
€tasyaksarasya prasasané vartété vidhrté tisthatah.etad'dhi aksaram
sarvavyavasthasetuh sarvamaryadavidharanam, atd nasyaksarasya

prasasanam dyavaprthivyavatikramatah; tasmat
sid'dhamasyastitvamaksarasya; avyabhicari hi tallingam, vyad
dyavaprthivyau niyate vartéete; cetanavantam

prasasitaramasansarinamantaréna naitadyuktam. ‘yéna dyaurugra
prthivi ca drdha’ iti mantravarnat.

Under the mighty rule of this Immutable, O Gargi, heaven and earth maintain
their positions, although they are by nature subject to disruptiecause of having parts,
inclined to fall owing to their weight, liable toegarate, being a compound, and are
independent, each being presided over by a corsdeity identifying itself with it. It is
this Immutable which is like a boundary wall thaggerves the distinctions among things
--- keeps all things within their limits; hence teen and moon do not transgress the
mighty rule of this Immutable. Therefore Its exigte is proved. The unfailing sign of
this is the fact that heaven and earth obey a foweer; this would be impossible were
there not a conscious, transcendent Ruler. Wittlessviantra, ‘Who has made heaven
powerful and the earth firm’ (R. X. cxxi. 5).

® As from a lamp we infer the existence of its makerfrom the sun and moon we infer the existerficao
omniscient God, ‘the Immutable’.
6 Adrsta or the resultant of the past work of beings.
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€tasya va aksarasya prasasané gargi, nimésah muhrtah ityété
kalavayavah sarvasya atitanagatavartamanasya janimatah kalayitarah
- yatha IOké prabhuna niyatd ganakah sarvamayam vyayam
capramattdo ganayati, tatha prabhusthaniya ésam kalavayavanam
niyanta. tatha pracyah pragancanah purvadiggamana nadyah
syandanté sravanti, S$vétébhyah himavadadibhyah parvatébhyah
giribhya: gangadya nadyah - tasca yatha pravartita €va niyatah
pravartanté, anyathapi pravartitumutsahantyah, tadétallingam
prasastuh. praticyonhyah praticim diSamancanti sindhvadya nadyah,
anyasca yam yam diSamanupravrttah tam tam na vyabhicaranti;
tacca lingam.

Under the mighty rule of this Immutable, O Gargi, moments, Muhurtas, etc. --- all
these divisions of time, which count all things tpasesent and future that are subject to
birth --- are held in their respective places. As in life an accountant appointed by his
master carefully calculates all items of incomed expenditure, so are these divisions of
time controlled by their master, the Immutable. i&rty some rivers, such as the Ganga,
flow eastward from the White Mountains, the Himalayas, for instance, and they,
notwithstanding their power to do otherwis&eep to their original courses; this too
indicates a RuleiOthers flowing westward, such as the Induspntinue in that direction,
and dtill others keep to their respective courses, do not deviate from the courses they
have taken; this is another indication.

kifnca dadatah hiranyadin prayacchatah atmapidam kurvatopi
pramanajia api manusyah prasansanti; tatra yacca diyatg, yé ca
dadati, y& ca pratigrhnanti, tEsamihaiva samagamo vilayasca anvakso
dréyaté; adrstastu parah samagamah, tathapi manusya dadatam
danaphaléna sanydgam pasyantah pramanajfiataya prasansanti;
tacca, karmaphaléna sanyojayitari kartuh karmaphalavibhagajhée
prasastari asati, na syat; danakriyayah pratyaksavinasitvat;
tasmadasti danakartlnarm phaléna sanyojayita.

’ Since the deities identifying themselves with ehege sentient beings.
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Moreover, even learneaien praise those that give gold etc., even at a personal
sacrifice. Now the conjunction and disjunction dtsg their donors and their recipients
are seen to take place before our eyes in thisliferyBut the subsequent recombination
(of the donor and the fruit of his gift) is a matiee do not directly see. Still people praise
the charitable, for they observe on other evidehaethose that give are rewarded. This
would be impossible were there no Ruler who, kngwime various results of actions,
brought about this union of the giver and the relvdor the act of giving obviously
perishes then and there. Therefore there must ine@me who connects the givers with
the results of their charity.

apurvamiti cét, na, tatsadbhavé pramananupapatteh.
prasasturapiti cét. na, agamatatparyasya sid'dhatvat; avocama hi
agamasya vastuparatvam. kifcanyat, apurvakalpanayam ca
arthapattéh ksayah, anyathaivOpapattéh. sévaphalasya sévyat
praptidarsanat. sévayasca kriyatvat, tatsamanyacca
yagadanahomadinam sévyad i$varadéh phalapraptirupapadyaté.
drstakriyadharmasamarthyamaparityajyaiva
phalapraptikalpanopapattau drstakriyadharmasamarthyaparityagd na
nyayyah. kalpanadhikyacca -- 1Svarah kalpyah, aplrvarh va? tatra
kriyayasca svabhavah sévyat phalapraptih drsta, na tvapdrvat; na
capurvam drstam; tatrapurvamadrstarn kalpayitavyarh, tasya ca
phaladatrtvé samarthyam, samarthyé ca sati danam cabhyadhikamiti.
iha tu T1Svarasya sévyasya sadbhavamatram kalpyam, na tu
phaladanasamarthyam datrtvarh ca, sévyat phalapraptidarsanat.
anumanar ca darsitam - ‘dyavaprthivyau vidhrté tisthatah' ityadi.

Objection: Cannot the extraordinary result of anioac (Apurva) serve this
purpose?

Reply: No, for there is nothing to prove its exmste.

Objection: Does not the same objection apply taRbker too?

Reply: No, for it is an established fact that fratis seek to posit His existence.
We have already said that tiSrutis aim at delineating the Reality. Besides, the
implication on which the theory of the extraordinaesult depends is out of place, for the
fruition can be otherwise accounted for. We obséne¢ the reward of service is obtained
from the person served; and as service is an adtsacrifices, gifts, offering oblations in
the fire, etc., are just as much acts, it is fgtithat the reward for their performance
should come from those in whose honour they arapeed, viz God and so forth. Since
we can explain the obtaining of rewards withoutisiang the directly observed inherent
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power of acts, it is improper to sacrifice that powMoreover, it involves a superfluity of
assumptions. We must assume either God or theoedinary result. Now we observe
that it is the very nature of an act of sevice thet rewarded by the person served, not by
the extraordinary result; and no one has ever Bygtergperienced this result. So (in your
view) we have to assume that the extraordinaryltrestich nobody has ever observed,
exists; that it has the power to confer rewardsl #vat having this power, it does in
addition confer them. On our side, however, we havassume only the existence of the
person served, viz God, but neither His power tf@orewards nor His exercise of it, for
we actually observe that the person served rewthadservice. The grounds for inferring
His existence have already been shown in the tdgaven and earth maintain their
positions, etc. (this text).

tatha ca yajamanarn dévah i$varah santo jivanarthénugatah,
carupurodasadyupajivanapraydjanéna, anyathapi jivitumutsahantah
krpanam dinam vrttimasritya sthitah -- tacca prasastuh prasasanat
syat. tathd pitaropi tadartham, darvim darvihomam anvayatta
anugata ityarthah, samanarm sarvamanyat..9..

Likewise the gods, although they are so powerfuepend on the sacrificer for
their livelihood --- for such means of subsisteasehe porridge and cakes. That in spite
of their ability to live otherwise they have takém this humiliating course of life, is
possible only because of the mighty rule of thedLdimilarly themanes depend for
their subsistencen independent offerings. The rest is to be explained as before.

yO va etadaksararm gargyaviditvasmimiloké juhoti
yajaté tapastapyate bahuni varsasahasrani,
antavadévasya tadbhavati; yo va étadaksaram
gargyaviditvasmallokatpraiti sa krpanotha ya
etadaksaram gargi viditvasmallokatpraiti sa
brahmanah|| 3-8-10 ||

Translationr> 10. He, O Grgi, who in this world, without knowing
this Immutable, offers oblations in the fire, penfis sacrifices and
undergoes austerities even for many thousand yiadgs, all such acts but
perishable; he, O #gi, who departs from this world without knowing this
Immutable, is miserable. But he, GirGi, who departs from this world after
knowing this Immutable, is a knower of Brahman.
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Sankarabhasya—> itascasti tadaksararh, yasmat tadajfiané

niyata sansarOpapattih; bhavitavyamm tu téna, yadvijnanat
tadvicchédah, nyayopapattéh. nanu kriyata éva tadvicchittin syaditi
cét? na - yo va €tadaksaram hé gargi aviditva avijnaya asmin Ioke
juhoti yajaté tapastapyaté yadyapi bahuni varsasahasrani, antavad
eévasya tat phalamm bhavati, tatphalopabhoganté ksiyanta e€vasya
karmani. api ca yadvijnanat karpanyatyayah sansaravicchédah,
yadvijianabhavacca karmakrt krpanah krtaphalasyaivopabhokta
jananamaranaprabandharidhah sansarati -- tadasti aksaram
prasasitr; tadétaducyaté - yo va etadaksaram gargyaviditva
asmallokat praiti sa krpanah, panakrita iva dasadih. atha vya
etadaksaram gargi viditva asmallokat praiti sa brahmanah..10..

Translatior> Here is another reason for the existence of theutable, because
until one knows It, one is bound to suffer trangsmiign; and That must exist the
knowledge of which puts a stop to it, for this ig logical.

Objection: May not rites alone do this?

Reply: No, he, O Gargi, who in this world, without knowing this Immutable offers
oblations in the fire, performs sacrifices and undergoes austerities even for many
thousand years, finds all such acts but perishable. After he has enjoyed their fruits, those
rites are inevitably exhausted. Besides, that rgigRuler, the Immutable, exists by
knowing which misery is at an end --- transmignati® stopped, and not knowing which
the ritualist is miserable --- enjoys only the feswf his rites and moves in an endless
series of births and deaths. So the text sHgs:O Gargi, who departs from this world
without knowing this Immutable, is miserable, like a slave etc. bought for a price. But he,

O Gargi, who departs from this world after knowing this Immutable, is a knower of
Brahman.

Sankarabhasya—> agnérdahanaprakasakatvavat
svabhavikamasya prasastrtvam acétanasyaivétyata aha -

Translation—> It may be contended that like the heat and light of fire, the rulership
of the Immutable is natural to the insentient Pradhana (of the Samkhyas, and not to
Brahman). The reply is being given:
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tadva etadaksaram gargyadrstarn drastra, asrutam
2 | Srotr, amatam mantr, avijiatam vijiatr; nanyadatosti
drastr, nanyadatosti Srotr, nanyadatosti mantr,

4 nanyadatosti vijhatr; étasminnu khalvaksare
gargyakasa otasca protasceti|| 3-8-11 ||

Translationr> 11. This Immutable, O &qgi, iS never seen but is the
8 Witness; It is never heard, but is the Hearers Ibever thought, but is the
Thinker; It is never known, but is the Knower. Téés no other witness but

10 This, no other hearer but This, no other thinker This, no other knower
but This. By this Immutable, O &, is the (un-manifested) eth&rpace)

12 pervaded.

14 Sankarabhasya> tadva &tadaksaram gargi adrstam, na
kénacid drstam, avisayatvat, svayarm tu drastr drstisvarupatvat. tatha

16 asrutam S$rotravisayatvat, svayarn S$rotr Srutisvaripatvat. tatha
amatarn manasoVisayatvat, svayam mantr matisvarlpatvat. tatha

18 avijnatarm bud'dhéravisayatvat, svayam vijdatr vijhanasvaripatvat.
kim ca nanyat atah asmadaksarat asti - nasti kincid drastr

20 darsanakriyakartr; €tadévaksaram darSanakriyakartr sarvatra. tatha
nanyadatosti Srotr; tadévaksaram $rotr sarvatra. nanyadatosti mantr;

22 tadévaksaram mantr sarvatra sarvamanodvaréna. nanyadatosti
vijiatr  vijnanakriyakartr, = tadévaksaram  sarvabud'dhidvaréna

24 vijnanakriyakartr, nacétanam pradhanam anyadva. €tasminnu
khalvaksaré gargyakasa otasca protascéti. yadéva

26 saksadaparoksadbrahma, ya atma sarvantarah
asanayadisansaradharmatitah, yasminnakasa oOtasca protasca, €sa

28 para kastha, ésa para gatih, éetat param brahma, é&tat
prthivyadérakasantasya satyasya satyam..11..

30

32

34
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Translatior> This Immutable, O Gardi, is never seen by anybody, not being a
sense-object, but is Itsdlie Witness, being vision itself. Likewisét is never heard, not
being an object of hearingut is Itself the Hearer, being hearing itself. So al$bis never
thought, not being an object of the minlt is Itself the Thinker, being thinking itself.
Similarly It is never known, not being an object of the intellebut is Itself the Knower,
being intelligence itself. Furthethere is no other witness but This, the Immutable; this
Immutable Itself is everywhere the Witness, thejettbof vision. Similarly there iso
other hearer but This; this Immutable Itself is everywhere the Heardrefr®e isno other
thinker but This; this Immutable Itself is everywhere the Think#ninking through all
minds. There i$i0 other knower but This; this Immutable Itself --- neither the insentient
Pradiana nor anything else --- is the Knower, knowingotigh all intellects. Bythis
Immutable, O Gargi, is the (unmanifested) ether (space) pervaded. The Brahman which is
immediate and direct, which is the self within atid is beyond the relative attributes of
hunger etc., and by which the (unmanifested) etheace)is pervaded, is the extreme
limit, the ultimate goal, the Supreme Brahman, raith of truth (the elements)
beginning with earth and ending with the etfwerace)

sa hovaca, brahmana bhagavantastadeva bahu
manyedhvam yadasmannamaskarena mucyedhvam;
na vai jatu yusmakamimam kascidbrahmodyam jéteti;
tatd ha vacaknavyupararama || 3-8-12 ||
|| iti astamam brahmanam| |

Translatiom> 12. She said, Revered#@manas, you should consider
yourselves fortunate if you can get off from hinnailgh salutations. Never
shall any of you beat him in describing Brahmarhen the daughter of
Vacaknu kept silent.

Sankarabhasya> s3 hovaca - hé brahmana bhagavantah

Srrnuta  madiyam vacah; tadéva bahu manyé&dhvam; kim tat?
yadasmad yajhavalkyat namaskaréna mucyédhvam mucyadhvam
asmai namaskaram krtva, tadéva bahu manyadhvam ityarthah;
jayastvasya manasapi na asansaniyah, kimuta karyatah; kasmat? na
vai yusmakam madhyé jatu kadacidapi imam yajhavalkyam
brahmodyam prati jéta. prasnau cénmahyam vaksyati, na vai jéta
bhavita - iti purvaméva maya pratijhiatam; adyapi mamayameéva
niScayah - brahmodyam prati €tattulyd na kascid vidyata iti. tatd ha
vacaknavyupararama..
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Translatio> She said: Revered Brahmanas, listen to my wordsYou should
consider yourselves fortunate if you can get off from him, Yajnavalkyg through
salutations, by saluting him. You must never even hope to ddféa, much less do it.
Why? Becaus@ever shall any of you beat him, Yajnavalkya,in describing Brahman. |
already said that if he answered my two questionse could beat him. | still have the
conviction that in describing Brahman he has nocmatThen the daughter of Vacaknu
kept silent.

atra antaryamibrahmané etad uktam - yam prthivi na véda,
yarh sarvani bhutani na viduriti ca. yamantaryaminam na viduh, yé ca
na viduh, yacca tadaksaram dar$anadikriyakartrtvéna sarvésam
cétanadhaturityuktam — kastu &sarn visésah, kim va samanyamiti.
tatra kécidacaksaté - parasya mahasamudrasthaniyasya brahmanah
aksarasya apracalitasvariipasya isatpracalitavastha antaryami;
atyantapracalitavastha ksétrajnah yah tam na véda antaryaminam;
tatha anyah pancavasthah parikalpayanti; tatha astavastha brahmano
bhavantiti vadanti. anyé aksarasya $Saktaya éta iti vadanti,
anantasaktimadaksaramiti ca. anyé tu aksarasya vikara iti vadanti.

In the section dealing with the Internal Ruler @shbeen said, ‘Whom the earth
does not know, and ‘Whom no being knows.Now what is the similarity as well as
difference among the Internal Ruler whom they do kmow, those who do not know
Him, and the conscious Principle which, being thbjeact of the activities of vision etc.
of all things, is spoken of as the Immutable?

Regarding thi$ some say: The Internal Ruler is the slightly adgiastate of the
ocean of Supreme Brahman, the Immutable, which mebanges its nature. The
individual self, which does not know that Interfaller, is the extremely agitated state of
that ocean. They also imagine fivether states of Brahman; again they maintain that
Brahman has eigtt states. Others say that these are but the poviehe dmmutable,
which according to them, has unlimited powers.| Stthers maintain that these are
modifications of the Immutable.

8 Some sectional views within the Vedantic scha#litare being presented.
% Viz the individual, species, Viraj, Sutra and dest
19viz the above five together with the Undiffereieid, the Witness and the individual self.
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avasthasakti tavannOpapadyete, aksarasya
asanayadisansaradharmatitatvasrutéh. na hi asanayadyatitatvam
asanayadidharmavadavasthavattvam c €kasya yugapadupapadyatg;
tatha Saktimattvarh ca. vikaravayavatvé ca dosah pradarsitascaturthé.
tasmat eta asatyah sarvah kalpanah. ,

Now the states and powers are inadmissible, foStbhgs declare the Immutable
to be beyond the relative attributes of hunger@astainly one and the same thing cannot
simultaneously be both beyond hunger etc. and subpethose conditions. The same
argument applies to the Immutable having powersjlewthe flaws in attributing

modifications and parts to the Immutable have dlyelaeen pointed out in the second
chapter. Hence all these views are wrong.

kastar'hi bhéda e€sam? upadhikrta iti brimah; na svata ésam
bhédah abhédo va, samdhavaghanavat
prajnianaghanaikarasasvabhavyat,
‘aplrvamanaparamanantaramabahyam’ ‘ayamatma brahma’ iti ca
Srutéh. ‘sabahyabhyantard hyajah' iti ca atharvané. tasmat
nirdpadhikasya atmano nirGpakhyatvat nirvisésatvat €katvacca ‘néti
néeti' iti vyapadéso bhavati.
avidyakamakarmavisistakaryakaranopadhih atma sansari jiva ucyaté.
nityaniratiSayajfianasaktyupadhih atma antaryami 1Svara ucyate.

What then is the difference among them? It is a# tb the limiting adjuncts, we
reply: intrinsically there is neither differencerndentity among them, for they are by
nature Pure Intelligence, homogeneous like a lurhpsadt. Witness theSruti too:
‘Without prior or posterior, without interior or &¢ior’. ‘This self is Brahman’ (ll. v.
19); also in the Modaka Upargad: ‘It includes the interior and exterior, ancuigborn’
(ILi.2). Therefore the wunconditioned Self, beingeybnd speech and mind,
undifferentiated and one, is designated as ‘Nd, thot this’; when It has the limiting
adjuncts of the body and organs, which are chaiaeteby ignorance, desire and work,
It is called the transmigrating individual self,dawhen the Self has the limiting adjunct
of the power of eternal and unlimited knowledge.(Maya), It is called the Internal
Ruler andisvara.
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sa éva niripadhih kévalah sudhdah svéna svabhavéna aksaram
para ucyate, tatha
hiranyagarbhavyakrtadévatajatipindamanusyatiryakpréetadikaryakaran
opadhibhirvi-Sistah tadakhyah tadripo bhavati. tatha ‘tadé€jati
tannaijati’ iti vyakhyatam. tatha ‘ésa ta atma’ ‘ésa
sarvabhutantaratma’ ‘ésa sarvésu bhutésu gudhah’ ‘tattvamasi’
‘ahamévédam sarvam’ ‘atmaivédam sarvam’ ‘nanyotosti drastad’
ityadiSrutayd na virudhyanté. kalpanantarésu étah Srutayd na
gacchanti. tasmat upadhibhédénaiva e€sam bhédah, nanyatha.
‘ekamévadvitiyam’ ityavadharanat sarvOpanisatsu..12..
iti trtiyadhyasya astamam brahmanam..8..

The same Self, as by nature transcendent, absahde pure, is called the
Immutable and Supreme Self. Similarly, having tingiting adjuncts of the bodies and
organs of Hirayagarbha, the Undifferentiated, the gods, the sgethe individual, men,
animals, spirits, etc., the Self assumes thosecplt names and forms. Thus have we
explained this through th§ruti passage: ‘It moves, and does not move’ (Is.IfbXhis
light alone such texts as, ‘This is your self (tlsatvithin all)’ (11l. iv. 1-2; 1ll. v. 1), ‘He
is the inner Self of all beings’ (Mu. Il. i. 4), Kis (self) being hidden in all beingsgtc.
(Ka. 11l. 12), ‘Thou art That’ (Ch. VI. viii. 7),I'Myself am all this’ (Ch. VII. xxv. 1),
‘All this is but the Self (Ibid. 2), and ‘There i®0 other witness but Him’ (lll. vii. 23), do
not prove contradictory; but in any other view tleannot be harmonized. Therefore the
above entities differ only because of their limgtiadjuncts, but not otherwise, for all the
Upansads conclude: ‘One only without a second’ (Ch.iVIL).

List of abbreviations:
Ch. Ctandogya Uparsad Is. Isavasya Upaniad
Ka. Kaha Upansad Mu. Mudaka Upargad

English translation from the book ‘Theladiranyaka Upansad’ by Swami Madhavananda, Advaita Ashrama,
Calcutta.
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Scene from the first Congress of Indian philosopltenvened by Janaka
Janaka and &navalkya, showing also Maitreyi,a@ji, Saulbha and Ashtavakra.

Artist--Shri S. Dhanapal, Madras., Artist Supervisghri K.C.S. Paniker, Madras
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Key to Transliteration and Pronunciation

Since Sanskrit is a highly phonetic language, accuracy in the articulation of the
letters is important. This is the international transliteration guide to the proper

pronunciation of Sanskrit letters in the devanagari script.

3 a
3 a
g i
5 T
3 u
£ a
* r
ES T
T e
by ai
3 o
3it au
By k
ke kh
T g
q gh
Ef f
T c
) ch
L j
B jh
E il
< t
m
h
N
* No

put
pool
rhythm
marine
play

high

skate 1
blockhead*1
gate 1
loghut* 1
sing 1
chunk*2
catch him*2
john 2
hedgehog*2
bunch 2

start*3

anusvara (nasalization of preceding vowel)k

visarga (aspiration of preceding vowel)

avagraha (marking the elision of A at the beginning of a word)

exact equivalent for these letters

1 — guttural; 2 — palatal; 3 — lingual; 4 — dental; 5 - labial
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38

40

42

44

46

48

50

a8 M

.4

ph

bh

anthill*3
dart*3
godhead*3
under*3
path*4
thunder*4
that*4
breathe*4
numb 4
spin 5
loophole*5
bin 5
abhor* 5
much 5
young
drama
luck

vile

shove

bushel
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