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सा होवाच, यद᭟ूवᲈ या᭄व᭨ ᭍ य ᳰदवः, यदवाक् पृिथ᭪ याः, 
यद᭠तरा ᳒ावापृिथवी इमे, य᭞भूतं च भव᭒ च भिव᭬ य᭒ चे᭜ याचᭃते, 2 

कि᭭म॑◌ँ᭭ तदोतं च ᮧोतं चेित ।। ३-८-६1 ।। 
 4 

Translation� 6. She said, ‘By what, O Yājňavalkya, is that pervaded 
which is above heaven and below the earth, which is this heaven and earth as 6 
well as between them, and which they say was, is and will be? 

 8 

शा᭑करभा᭬य�  ᭪ या᭎ यातम᭠ यत् ।  सा होवाच यद᭟ूवᲈ 
या᭄व᭨᭍ये᭜ याᳰदᮧ᭫ नः ᮧितवचनं च उᲦ᭭ यैवाथᭅ᭭ यावधारणाथᲈ पुनᱧ᭒ यते। न 10 

ᳰकिᲱदपूवᭅमथाᭅ᭠ तरमु᭒ यते ।।६।। 
 12 

Translation�  All this has been explained. The question and the answer are 
repeated in this and the next paragraph in order to emphasize the truth already stated by 14 
Yājňavalkya. Nothing new is introduced. 
 16 

स होवाच, यद᭟ूवᲈ गाᳶग ᳰदवः, यदवाक् पृिथ᭪ या:, यद᭠ तरा 
᳒ावापृिथवी इमे, य᭞भूतं च भवᲬ भिव᭬यᲬे᭜याचᭃते, आकाश एव 18 

तदोतं च ᮧोतं चेित, कि᭭ म᳖ ुख᭨ वाकाश ओत᭫ च ᮧोत᭫ चेित ।। ३-८-
७ ।। 20 

 
Translation� 7. He said, ’That, O Gārgī, which is above heaven and 22 

below the earth, which is this heaven and earth as well as between them, and 
which they say was, is and will be, is pervaded by the un-manifested ether 24 

(space) alone.Õ ÕBy what is the un-manifested ether (space) pervaded?Õ 
 26 

 
 28 

 

                                                 
1  ३ अ�यायः Ð ८ ॄा"णम ्Ð ६ कं(डका 
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शा᭑करभा᭬य� सवᲈ यथोᲦं गा᭏याᭅ ᮧ᭜युᲬायᭅ तमेव 
पूवᲃᲦमथᭅमवधाᳯरतवानाकाश एवेित या᭄व᭨᭍यः। गा᭏याᭅह ---- कि᭭ म᳖ु 2 

ख᭨ वाकाश ओत᭫ च ᮧोत᭫ चेित। आकाशमेव तावत् कालᮢयातीत᭜ वाद ्
दवुाᭅ᭒ यम्, ततोऽिप क᭬ टतरमᭃरं यि᭭ म᳖ाकाशमोतं च ᮧोतं च, 4 

अतोऽवा᭒ यिमित कृ᭜ वा, न ᮧितप᳒ते सा अᮧितपिᱫनाᭅम िनᮕह᭭ थानं 
ता᳸ककसमये; अथावा᭒ यमिप व᭯यित, तथाऽिप िवᮧितपिᱫनाᭅम िनᮕह᭭ थानं; 6 

िवᱧ᭟दा ᮧितपिᱫᳶह सा, यदवा᭒ य᭭ य वदनम्; अतो दवुᭅचनं ᮧ᭫ नं म᭠ यते 
गागᱮ।। ७।। 8 
 

Translation� Yājňavalkya repeated GārgīÕs question as it was, and emphasized 10 

what he had already stated by saying, ‘By the un-manifested ether (space) alone.’ Gārgī 

said, ‘By what is the un-manifested ether (space) pervaded?’ She considered the 12 

question unanswerable, for the un-manifested ether (space) itself, being beyond time 

past, present and future, was difficult to explain: much more so was the Immutable 14 

(Brahman) by which the un-manifested ether (space) was pervaded; hence It could not 

be explained. Now, if Yājňavalkya did not explain It for this reason, he would lay himself 16 

open to the charge of what is called in the system of logic Õnon-comprehension’, if, on 

the other hand, he tried to explain It, not withstanding the fact that It was a thing that 18 

could not be explained, he would be guilty of what is called ‘a contradiction’; for the 
attempt to explain what cannot be explained is such a contradiction. Therefore, Gārgī 20 
considers this question as unanswerable. 
 22 

तद ्दोष᳇यमिप पᳯरिजहीषᭅ᳖ाह- 
With a view to evading both the charges, he said: 24 
 
 26 
 

 28 
 
 30 
 
 32 
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   स होवाच, एत᳇ ैतदᭃरं गाᳶग ᮩाᳬणा अिभवदि᭠ त, अ᭭ थूलम्-
अनणु-अ᮳᭭ वम्-अदीघᭅम्-अलोिहतम्-अ᭭ नेहम-्अ᭒ छायम्-अतमः-2 

अवायुः-अनाकाशम्-अस᭑गम्-अरसम्-अग᭠ धम्-अचᭃु᭬ कम्- 
अ᮰ोᮢम्-अवाक्-अमनः-अतेज᭭ कम्-अᮧाणम्-अमुखम्-अमाᮢम्-4 

अन᭠ तरम्-अबा᳭म्, न तद᭫ नाित ᳴कचन, न तद᭫ नाित क᭫ चन        
।।३-८-८ ।। 6 

 
Translation� 8. He said: O Gārgī, the knowers of Brahman say, this 8 

Immutable (Brahman) is that. It is neither gross nor minute, neither short nor 
long, neither red color nor oiliness, neither shadow nor darkness, neither air 10 

nor ether (space), unattached, neither savour (to have taste) nor odour (to 

have smell), without eyes or ears, without the vocal organ or mind, non-12 
luminous, without the vital force or mouth, not a measure, and without 
interior or exterior. It does not eat anything, nor is It eaten by anybody.  14 
 

शा᭑करभा᭬य� स होवाच या᭄व᭨ ᭍ यः- एतद ्वै तद ्यत् पृ᭬ टव᭜ यिस 16 

कि᭭ म᳖ु ख᭨ वाकाश ओत᭫ च ᮧोत᭫ चेित| ᳴क तत्? अᭃरम्-य᳖ ᭃीयते न 
ᭃरतीित वाऽᭃरं- तदᭃरं ह े गाᳶग ᮩाᳬणा ᮩᳬिवदोऽिभवदि᭠ त। 18 

ᮩाᳬणािभवदनकथनेन-नाहमवा᭒ यं व᭯यािम न च न ᮧितप᳒ेयम्-इ᭜ येवं 
दोष᳇यं पᳯरहरित। एवमपाकृते ᮧ᭫ ने पुनगाᭅ᭏याᭅः ᮧितवचनं ᮤ᭬ ट᭪ यं - ᮩूिह ᳴क 20 

तदᭃरम्, यद ्ᮩाᳬणा अिभवदि᭠ त? इ᭜ युᲦ आह-  
 22 
Translation� Yājňavalkya said: O Gārgī, the knowers of Brahman say, this is 

that about which you have asked, By what is the un-manifested ether (space) pervaded? 24 
What is it? The Immutable, i.e. which does not decay or change. By referring to the 
opinion of the knowers of Brahman, he evades both the charges by suggesting that he will 26 
say nothing objectionable, nor that he has failed to comprehend the question. When he 
thus answered her question, Gārgī must have rejoined, ‘Tell me, what is that Immutable 28 
which the knowers of Brahman speak of?’ Thus addressed, Yājňavalkya said: 

 30 
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अ᭭ थूलं तत् ᭭ थूलाद᭠ यत्, एवं त ᭅ᳭णु – न, अनणु, अ᭭ तु तᳶह ᮳᭭ वम् - 
अ᮳᭭ वम;् एवं तᳶह दीघᭅम्, नािप दीघᭅमदीघᭅम्; एवमेतै᭫ चतुᳶभः 2 

पᳯरमाणᮧितषेधैᮤᭅ᭪ यधमᭅः ᮧितिष᭟दः, न ᮤ᭪ यं तदᭃरिम᭜ यथᭅः। अ᭭ तु तᳶह 
लोिहतो गुणः, ततोऽ᭡ य᭠ यदलोिहतम्; आ᭏ नेयो गुणो लोिहतः; भवतु त ᭅ᳭पां 4 

᭭ नेहनं - न अ᭭ नेहम्; अ᭭ तु तᳶह ᭒ छाया, सवᭅथािप अिनदᱷ᭫ य᭜ वात् छायाया 
अ᭡ य᭠ यत् अ᭒ छायम्; अ᭭ तु तᳶह तमः - अतमः;  6 

 
It is not gross, i.e. is other than gross. Then It must be minute? No, nor minute. 8 

Then is It short? Neither short. Then It must be long? No, nor long. By this fourfold 
negation of size all the characteristics of a substance are denied of It; in other words, this 10 
Immutable is not a substance. Is It then red colour, which is a quality? No, It is different 
from that too --- neither red colour; red colour is a quality of fire. Is It then the oiliness of 12 
water?2 No, nor oiliness. Is It then a shadow, being altogether indescribable? No, It is 
different from that too --- neither shadow. Is It then darkness? No, nor darkness. 14 

 
भवतु वायु᭭ तᳶह - अवायुः; भवेᱫ᳭ाᭅकाशम् - अनाकाशम्; भवतु तᳶह 16 

स᭑गा᭜ मकं जतुवत् – अस᭑गम्; रसोऽ᭭ तु तᳶह - अरसम्; तथा ग᭠ धोऽ᭭तु-
अग᭠ धम्; अ᭭ तु तᳶह चᭃुः, अचᭃु᭬ कम् - न िह चᭃुर᭭ य करणं िव᳒ते, 18 

अतोऽचᭃु᭬ कम्; “प᭫ य᭜ यचᭃुः” इित म᭠ ᮢ वणाᭅत्। तथाऽ᮰ोᮢम्; “स 
᮰ृणो᭜ यकणᭅः” इित; भवतु तᳶह वाक् - अवाक्; तथा अमनः;  20 

Let It then be air. No, neither air. May It then be the ether? No, nor ether (space). 
Is It then sticky like lac? No, It is unattached. Is It then savour? Neither savour. Let It 22 
then be odour. No, nor adour. Has It then eyes? No, It is without eyes, for It has not 
instrument of vision; as the Mantra says, ‘He sees without eyes’ ( Sv. III. 19). Similarly It 24 
is without ears, as the Śruti puts it: ‘He hears without ears’ (Ibid). Let It then have the 
vocal organ. No, It is without the vocal organ. Similarly It is without the mind.  26 

 

                                                 
2 It is an assumption of the Vaisesika philosophy that oiliness is the quality of water. 
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तथा अतेज᭭ कम्-अिव᳒मानं तेजोऽ᭭ य तत् अतेज᭭ कम्; न िह तजेः 
अ᭏ ᭠ याᳰदᮧकाशवत् अ᭭ य िव᳒त;े अᮧाणम्-आ᭟ याि᭜ मको वायुः 2 

ᮧितिष᭟ यतेऽᮧाणिमित; मुखं तᳶह ᳇ारं - तत् अमुखम्; अमाᮢम्-मीयते येन 
त᭠ माᮢम्, अमाᮢं माᮢाᱨपं त᳖ भवित, न तेन ᳰकिᲱ᭠ मीयते; अ᭭ तु तᳶह 4 

ि᭒ छᮤवत्-  अन᭠ तरम् ना᭭ या᭠ तरमि᭭ त; स᭥ भवेत् तᳶह बिह᭭ त᭭ य, अबा᳭म्; 
अ᭭ तु तᳶह भᭃियतृ तत् – न तद᳤ाित ᳰकᲱन; भवेत् तᳶह भ᭯यं क᭭ यिचत्, न 6 

तद᳤ाित क᭫ चन; सवᭅिवशेषणरिहतिम᭜ यथᭅः; एकमेवाि᳇तीयं िह तत् - केन ᳴क 
िविश᭬ यते।। ८।। 8 

 
Likewise It is non-luminous, for It has no lustre like that of fire etc. It is without 10 

the vital force; the vital force in the body is denied of It. Has It then a mouth or opening? 
No, It is without a mouth. Not a measure: It does not measure anything. Is It then porous? 12 
No, It is without interior. Then may be It has an exterior? No. It has no exterior. Is It then 
an eater? No, It does not eat anything. Then is It anybody’s food? No, nor is It eaten by 14 
anybody. In other words, It is devoid of all attributes, for It is one only without a second; 
so what is there that can be specified, and through what?  16 
 

एत᭭ य वा अᭃर᭭ य ᮧशासने गाᳶग सूयाᭅच᭠ ᮤ मसौ िवधृतौ 18 

ित᭬ ठतः, एत᭭ य वा अᭃर᭭ य ᮧशासने गाᳶग ᳒ावापृिथ᭪ यौ िवधृते 
ित᭬ ठतः, एत᭭ य वा अᭃर᭭ य ᮧशासने गाᳶग िनमेषा मुᱠताᭅ 20 

अहोराᮢा᭛यधᭅमासा मासा ऋतवः संव᭜ सरा इित िवधृताि᭭ त᭬ ठि᭠ त; 
एत᭭ य वा अᭃर᭭ य ᮧशासने गाᳶग ᮧा᭒ योऽ᭠ या न᳒ः ᭭ य᭠ द᭠ ते ᳡तेे᭤ यः 22 

पवᭅते᭤ यः, ᮧती᭒ योऽ᭠ याः, यां यां च ᳰदशमनु; एत᭭य वा अᭃर᭭ य 
ᮧशासने गाᳶग ददतो मनु᭬ याः ᮧशंसि᭠ त, यजमानं दवेाः, दवᱯ 24 

िपतरोऽ᭠ वायᱫाः ।। ३-९-९ ।। 
 26 

Translation� 9. Under the mighty rule of this Immutable, O Gārgī, 

the sun and moon are held in their positions; under the mighty rule of this 28 
Immutable, O Gārgī, heaven and earth maintain their positions; under the 
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mighty rule of this Immutable, O Gārgī, moments, Muhurtas3, days and 
nights, fortnights, months, seasons and years are held in their respective 2 
places; under the mighty rule of this Immutable, O Gārgī, some rivers flow 
eastward from the White Mountains, others flowing westward continue in 4 
that direction, and still others keep to their respective courses; under the 
mighty rule of this Immutable, O Gārgī, men praise those that give, the gods 6 
depend on the sacrificer, and the manes on independent offerings 

(Darvihoma).4  8 

 

शा᭑करभा᭬य� अनकेिवशषेणᮧितषेधᮧयासात ् अि᭭ त᭜ व ं10 

तावदᭃर᭭ योपगिमतं ᮰ु᭜ या;  तथािप लोकबुि᳇मपे᭯य आश᭑᭍ यते यतः, 
अतोऽि᭭ त᭜ वाय अनुमानं ᮧमाणमुप᭠ य᭭ यित- 12 

एत᭭ य वा अᭃर᭭ य। यदेतदिधगतमᭃरं सवाᭅ᭠ तरं साᭃादपरोᭃा᭞ᮩᳬ,  य 
आ᭜ मा अशनायाᳰदधमाᭅतीतः,  एत᭭ य वा अᭃर᭭य ᮧशासने-यथा रा᭄ः 14 

ᮧशासने रा᭔ यम᭭ फुᳯटतं िनयतं वतᭅते,  एवमेत᭭ याᭃर᭭ य ᮧशासने ---  
 16 

Translation� The Śruti, by attempting to negate various attributes of the 
Immutable, has indicated Its existence. Yet, anticipating the popular misconception about 18 
It, it adduces an inferential evidence in favour of Its existence: Under the mighty rule of 
this Immutable, the Brahman that has been known to be within all, immediate and direct -20 
- -  t h e  s e l f  t h a t  i s  d e v o i d  o f  a l l  a t t r i b u t e s  s u c h  as  h u n g e r , 

 22 

ह े गाᳶग सूयाᭅच᭠ ᮤ मसौ, सूयᭅ᳟ च᭠ᮤमा᳟ सूयाᭅच᭠ ᮤ मसौ 
अहोराᮢयोलᲃकᮧदीपौ,  ताद᭝यᱷन ᮧशािसᮢा ता᭤ यां 24 

िनवᭅ᭜ यᭅमानलोकᮧयोजनिव᭄ानवता िनᳶमतौ िवधृतौ च,  ᭭ याताम्--- 
साधारणसवᭅᮧािणᮧकाशोपकारक᭜ वात् लौᳰककᮧदीपवत्।  26 

त᭭ मादि᭭ त तद,् येन िवधृतौ ई᳡रौ ᭭ वत᭠ ᮢ ौ स᭠तौ िनᳶमतौ ित᭬ ठतः 
िनयतदेशकालिनिमᱫोदया᭭ तमयवृि᳍ᭃया᭤ यां च वतᱷते; तदि᭭त एवमेतयोः 28 

ᮧशािसतृ अᭃरम्, ᮧदीपकतृᭅिवधारियतृवत्। 
                                                 
3 Equivalent to about 48 minutes 
4 A class of offerings that have neither any subsidiary parts nor are themselves subsidiary to any sacrifice. 
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O Gārgī, the sun and moon, which are like two lamps giving light to all beings by 
day and night respectively, are held in their positions, as a kingdom remains unbroken 2 
and orderly under the mighty rule of a king. They must have been created for the purpose 
of giving light by a Universal Ruler who knows of what use they will be to all, for they 4 
serve the common good of all beings by giving light, as we see in the case of an ordinary 
lamp5. Therefore That exists which has made the sun and moon and compels them, 6 
though they are powerful and independent, to rise and set, increase and decrease, 
according to fixed place, time and causes6. Thus there exists their mighty Ruler, the 8 
Immutable, as the lamp has its maker and regulator. 

 10 

एत᭭ य वा अᭃर᭭ य ᮧशासने गाᳶग ᳒ावापृिथ᳞ौ – ᳒ौ᳟ पृथवी च 
सावयव᭜ वात् ᭭ फुटन᭭ वभावे अिप स᭜ यौ गुᱧ᭜ वात् पतन᭭ वभावे संयुᲦ᭜ वाद ्12 

िवयोग᭭ वभावे चेतनावदिभमािनदेवतािधि᭬ ठत᭜ वात् ᭭ वत᭠ ᮢ े अिप -- 
एत᭭ याᭃर᭭ य ᮧशासने वतᱷते िवधृते ित᭬ ठतः।एति᳍ अᭃरं सवᭅ᭪ यव᭭ थासेतुः 14 

सवᭅमयाᭅदािवधरणम्, अतो ना᭭ याᭃर᭭ य ᮧशासनं ᳒ावापृिथ᭪ यावितᮓामतः; 
त᭭ मात् िस᳍म᭭ याि᭭ त᭜ वमᭃर᭭ य; अ᭪ यिभचाᳯर िह ति᭨ ल᭑गम्, यद ्16 

᳒ावापृिथ᳞ौ िनयते वतᱷते; चेतनाव᭠ तं ᮧशािसतारमसंसाᳯरणम᭠ तरेण 
नैत᳒ुᲦम्। ‘येन ᳒ौᱧᮕा पृिथवी च दढृा’ इित म᭠ ᮢ वणाᭅत्। 18 

 
Under the mighty rule of this Immutable, O Gārgī, heaven and earth maintain 20 

their positions, although they are by nature subject to disruption because of having parts, 
inclined to fall owing to their weight, liable to separate, being a compound, and are 22 
independent, each being presided over by a conscious deity identifying itself with it. It is 
this Immutable which is like a boundary wall that preserves the distinctions among things 24 
--- keeps all things within their limits; hence the sun and moon do not transgress the 
mighty rule of this Immutable. Therefore Its existence is proved. The unfailing sign of 26 
this is the fact that heaven and earth obey a fixed order; this would be impossible were 
there not a conscious, transcendent Ruler. Witness the Mantra, ‘Who has made heaven 28 
powerful and the earth firm’ (R. X. cxxi. 5). 

 30 

                                                 
5 As from a lamp we infer the existence of its maker, so from the sun and moon we infer the existence of an 
omniscient God, ‘the Immutable’. 
6 Ad¸½¿a or the resultant of the past work of beings.  
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एत᭭ य वा अᭃर᭭ य ᮧशासने गाᳶग, िनमेषाः मुᱠताᭅः इ᭜ येते कालावयवाः 
सवᭅ᭭ य अतीतानागतवतᭅमान᭭ य जिनमतः कलियतारः - यथा लोके ᮧभुणा 2 

िनयतो गणकः सवᭅमायं ᭪ ययं चाᮧमᱫो गणयित, तथा ᮧभु᭭ थानीय एषां 
कालावयवानां िनय᭠ ता। तथा ᮧा᭒यः ᮧागᲱनाः पूवᭅᳰद᭏ गमना न᳒ः ᭭ य᭠ द᭠ ते 4 

᮲वि᭠ त, ᳡ेते᭤ यः िहमवदाᳰद᭤ यः पवᭅते᭤ यः िगᳯर᭤ य: ग᭑गा᳒ा न᳒ः - ता᭫ च 
यथा ᮧवᳶतता एव िनयताः ᮧवतᭅ᭠ ते, अ᭠ यथािप ᮧवᳶततुमु᭜ सह᭠ ᭜ यः, 6 

तदेति᭨ ल᭑गं ᮧशा᭭ तुः। ᮧती᭒ योऽ᭠ याः ᮧतीचᱭ ᳰदशमᲱि᭠ त िस᭠ ᭟ वा᳒ा न᳒ः, 
अ᭠ या᭫ च यां यां ᳰदशमनुᮧवृᱫाः तां तां न ᭪ यिभचरि᭠ त; त᭒ च िल᭑गम्। 8 

 
Under the mighty rule of this Immutable, O Gārgī, moments, Muhurtas, etc. --- all 10 

these divisions of time, which count all things past, present and future that are subject to 
birth --- are held in their respective places. As in life an accountant appointed by his 12 
master carefully calculates all items of incomes and expenditure, so are these divisions of 
time controlled by their master, the Immutable. Similarly some rivers, such as the Ganga, 14 
flow eastward from the White Mountains, the Himalayas, for instance, and they, 
notwithstanding their power to do otherwise7, keep to their original courses; this too 16 
indicates a Ruler. Others flowing westward, such as the Indus, continue in that direction, 
and still others keep to their respective courses, do not deviate from the courses they 18 
have taken; this is another indication. 

   20 

ᳰकᲱ ददतः िहर᭛ यादीन् ᮧय᭒ छतः आ᭜ मपीडां कुवᭅतोऽिप ᮧमाण᭄ा 
अिप मनु᭬ याः ᮧशंसि᭠ त; तᮢ य᭒ च दीयते, ये च ददित, ये च ᮧितगृᳮि᭠ त, 22 

तेषािमहवै समागमो िवलय᭫ च अ᭠ वᭃो दृ᭫  यते; अदृ᭬  ट᭭ तु परः समागमः, 
तथािप मनु᭬ या ददतां दानफलेन संयोगं प᭫ य᭠ तः ᮧमाण᭄तया ᮧशंसि᭠ त; 24 

त᭒ च, कमᭅफलेन संयोजियतᳯर कतुᭅः कमᭅफलिवभाग᭄े ᮧशा᭭ तᳯर असित, न 
᭭ यात्; दानᳰᮓयायाः ᮧ᭜ यᭃिवनािश᭜ वात्; त᭭ मादि᭭ त दानकतॄᭅणां फलेन 26 

संयोजियता। 
 28 

                                                 
7 Since the deities identifying themselves with these are sentient beings. 
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Moreover, even learned men praise those that give gold etc., even at a personal 
sacrifice. Now the conjunction and disjunction of gifts, their donors and their recipients 2 
are seen to take place before our eyes in this very life. But the subsequent recombination 
(of the donor and the fruit of his gift) is a matter we do not directly see. Still people praise 4 
the charitable, for they observe on other evidence that those that give are rewarded. This 
would be impossible were there no Ruler who, knowing the various results of actions, 6 
brought about this union of the giver and the reward, for the act of giving obviously 
perishes then and there. Therefore there must be someone who connects the givers with 8 
the results of their charity.  

 10 

अपूवᭅिमित चेत्, न,  त᭜ स᳊ावे ᮧमाणानुपपᱫेः। ᮧशा᭭ तुरपीित चेत्। न, 
आगमता᭜ पयᭅ᭭ य िस᳍᭜ वात्; अवोचाम िह आगम᭭ य व᭭ तुपर᭜ वम्। ᳰकᲱा᭠ यत्, 12 

अपूवᭅक᭨ पनायां च अथाᭅपᱫेः ᭃयः, अ᭠ यथैवोपपᱫेः। सेवाफल᭭ य से᭪ यात् 
ᮧाि᭡ तदशᭅनात्। सेवाया᭫ च ᳰᮓया᭜ वात्, त᭜ सामा᭠ या᭒ च यागदानहोमादीनां 14 

से᭪ याद ् ई᳡रादेः फलᮧाि᭡ तᱧपप᳒ते। दृ᭬  टᳰᮓयाधमᭅसाम᭝यᭅमपᳯर᭜ य᭔ यैव 
फलᮧाि᭡ तक᭨ पनोपपᱫौ दृ᭬  टᳰᮓयाधमᭅसाम᭝यᭅपᳯर᭜ यागो न ᭠ या᭦ यः। 16 

क᭨ पनािध᭍ या᭒ च -- ई᳡रः क᭨᭡यः, अपूवᲈ वा? तᮢ ᳰᮓयाया᭫ च ᭭ वभावः 
स᭪े यात ् फलᮧाि᭡ तः दृ᳥ ा, न ᭜ वपूवाᭅत्; न चापूवᲈ दृ᭬  टम्; तᮢापूवᭅमदृ᭬  टं 18 

क᭨ पियत᭪ यं, त᭭ य च फलदातृ᭜ वे साम᭝यᭅम्, साम᭝यᱷ च सित दानं 
चा᭤ यिधकिमित। इह तु ई᳡र᭭ य से᭪ य᭭ य स᳊ावमाᮢं क᭨ ᭡ यम्, न तु 20 

फलदानसाम᭝यᲈ दातृ᭜ वं च, से᭪ यात् फलᮧाि᭡ तदशᭅनात्। अनुमानं च दᳶशतम् - 
’᳒ावापृिथ᭪ यौ िवधृते ित᭬ ठतः’ इ᭜ याᳰद। 22 

 
Objection: Cannot the extraordinary result of an action (Apurva) serve this 24 

purpose?  
Reply: No, for there is nothing to prove its existence.  26 
Objection: Does not the same objection apply to the Ruler too?  
Reply: No, for it is an established fact that the Śrutis seek to posit His existence. 28 

We have already said that the Śrutis aim at delineating the Reality. Besides, the 
implication on which the theory of the extraordinary result depends is out of place, for the 30 
fruition can be otherwise accounted for. We observe that the reward of service is obtained 
from the person served; and as service is an act, and sacrifices, gifts, offering oblations in 32 
the fire, etc., are just as much acts, it is fitting that the reward for their performance 
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should come from those in whose honour they are performed, viz God and so forth. Since 
we can explain the obtaining of rewards without sacrificing the directly observed inherent 2 
power of acts, it is improper to sacrifice that power. Moreover, it involves a superfluity of 
assumptions. We must assume either God or the extraordinary result. Now we observe 4 
that it is the very nature of an act of sevice that it is rewarded by the person served, not by 
the extraordinary result; and no one has ever actually experienced this result. So (in your 6 
view) we have to assume that the extraordinary result, which nobody has ever observed, 
exists; that it has the power to confer rewards; and that having this power, it does in 8 
addition confer them. On our side, however, we have to assume only the existence of the 
person served, viz God, but neither His power to confer rewards nor His exercise of it, for 10 
we actually observe that the person served rewards the service. The grounds for inferring 
His existence have already been shown in the text: Heaven and earth maintain their 12 
positions, etc. (this text). 

 14 

तथा च यजमानं देवाः ई᳡राः स᭠ तो जीवनाथᱷऽनुगताः, 
चᱧपुरोडाशा᳒ुपजीवनᮧयोजनेन, अ᭠ यथािप जीिवतुमु᭜ सह᭠ तः कृपणां दीनां 16 

वृिᱫमाि᮰᭜ य ि᭭ थताः -- त᭒ च ᮧशा᭭ तुः ᮧशासनात् ᭭ यात्। तथा िपतरोऽिप 
तदथᲈ, दवᱯ दवᱮहोमम् अ᭠ वायᱫा अनुगता इ᭜ यथᭅः, समानं सवᭅम᭠ यत्।।९।। 18 

 
Likewise the gods, although they are so powerful, depend on the sacrificer for 20 

their livelihood --- for such means of subsistence as the porridge and cakes. That in spite 
of their ability to live otherwise they have taken to this humiliating course of life, is 22 
possible only because of the mighty rule of the Lord. Similarly the manes depend for 
their subsistence on independent offerings. The rest is to be explained as before.  24 
 

यो वा एतदᭃरं गा᭏यᭅिवᳰद᭜ वाऽि᭭ मँ᭨ लोके जुहोित यजते तप᭭ त᭡ यते 26 

बᱠिन वषᭅसह᮲ािण, अ᭠ तवदवेा᭭ य त᳊वित; यो वा एतदᭃरं 
गा᭏यᭅिवᳰद᭜ वा᭭ मा᭨ लोका᭜ ᮧैित स कृपणोऽथ य एतदᭃरं गाᳶग 28 

िवᳰद᭜ वा᭭ मा᭨ लोका᭜ ᮧैित स ᮩाᳬणः।। ३-८-१० ।। 
 30 

Translation� 10. He, O Gārgī, who in this world, without knowing 
this Immutable, offers oblations in the fire, performs sacrifices and 32 
undergoes austerities even for many thousand years, finds all such acts but 
perishable; he, O Gārgī, who departs from this world without knowing this 34 
Immutable, is miserable. But he, O Gārgī, who departs from this world after 
knowing this Immutable, is a knower of Brahman.  36 
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शा᭑करभा᭬य� इत᭫ चाि᭭ त तदᭃरं, य᭭ मात् तद᭄ाने िनयता 2 

संसारोपपिᱫः; भिवत᭪ यं तु तेन, यि᳇᭄ानात् ति᳇᭒ छेदः, ᭠ यायोपपᱫेः। ननु 
ᳰᮓयात एव ति᳇ि᭒ छिᱫः ᭭ याᳰदित चेत्? न - यो वा एतदᭃरं ह े गाᳶग 4 

अिवᳰद᭜ वा अिव᭄ाय अि᭭मन् लोके जुहोित यजते तप᭭ त᭡ यते य᳒िप बᱠिन 
वषᭅसह᮲ािण, अ᭠ तवद ् एवा᭭ य तत् फलं भवित, त᭜ फलोपभोगा᭠ ते ᭃीय᭠ त 6 

एवा᭭ य कमाᭅिण। अिप च यि᳇᭄ानात् कापᭅ᭛ या᭜ ययः संसारिव᭒ छेदः, 
यि᳇᭄ानाभावा᭒ च कमᭅकृत् कृपणः कृतफल᭭ यैवोपभोᲦा 8 

जननमरणᮧब᭠ धाᱨढः संसरित -- तदि᭭त अᭃरं ᮧशािसतृ; तदेतद᭒ु यते - यो 
वा एतदᭃरं गा᭏यᭅिवᳰद᭜ वा अ᭭ मा᭨ लोकात् ᮧैित स कृपणः, पणᮓᳱत इव 10 

दासाᳰदः। अथ य एतदᭃरं गाᳶग िवᳰद᭜ वा अ᭭ मा᭨ लोकात् ᮧैित स 
ᮩाᳬणः।।१०।। 12 
 

Translation� Here is another reason for the existence of the Immutable, because 14 
until one knows It, one is bound to suffer transmigration; and That must exist the 
knowledge of which puts a stop to it, for this is but logical.  16 

Objection: May not rites alone do this?  
Reply: No, he, O Gārgī, who in this world, without knowing this Immutable offers 18 

oblations in the fire, performs sacrifices and undergoes austerities even for many 
thousand years, finds all such acts but perishable. After he has enjoyed their fruits, those 20 
rites are inevitably exhausted. Besides, that mighty Ruler, the Immutable, exists by 
knowing which misery is at an end --- transmigration is stopped, and not knowing which 22 
the ritualist is miserable --- enjoys only the results of his rites and moves in an endless 
series of births and deaths. So the text says: He, O Gārgī, who departs from this world 24 
without knowing this Immutable, is miserable, like a slave etc. bought for a price. But he, 
O Gārgī, who departs from this world after knowing this Immutable, is a knower of 26 
Brahman.  
 28 

शा᭑करभा᭬य� अ᭏ नेदᭅहनᮧकाशक᭜ ववत् ᭭ वाभािवकम᭭ य ᮧशा᭭ तृ᭜ वम् 
अचेतन᭭ यैवे᭜ यत आह -  30 

Translation� It may be contended that like the heat and light of fire, the rulership 
of the Immutable is natural to the insentient Pradhāna (of the Sā¯khyas, and not to 32 
Brahman). The reply is being given: 

 34 
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त᳇ा एतदᭃरं गा᭏यᭅदृ᳥  ंᮤ᳦, अ᮰ुतं ᮰ोतृ, अमतं म᭠तृ, अिव᭄ातं 
िव᭄ातृ; ना᭠ यदतोऽि᭭ त ᮤ᳥ृ, ना᭠ यदतोऽि᭭ त ᮰ोतृ, ना᭠ यदतोऽि᭭ त 2 

म᭠ तृ, ना᭠ यदतोऽि᭭ त िव᭄ातृ; एति᭭ म᳖ु ख᭨ वᭃरे गा᭏याᭅकाश ओत᭫ च 
ᮧोत᭫ चेित।। ३-८-११ ।। 4 

 
Translation� 11. This Immutable, O Gārgī, is never seen but is the 6 

Witness; It is never heard, but is the Hearer; It is never thought, but is the 
Thinker; It is never known, but is the Knower. There is no other witness but 8 
This, no other hearer but This, no other thinker but This, no other knower 
but This. By this Immutable, O Gārgī, is the (un-manifested) ether (space) 10 
pervaded.  
 12 

  शा᭑करभा᭬य� त᳇ा एतदᭃरं गाᳶग अदृ᳥ म्, न केनिचद ् दृ᭬  टम्, 
अिवषय᭜ वात्, ᭭ वयं तु ᮤ᳥ृ दिृ᭬ ट᭭ वᱨप᭜ वात्। तथा अ᮰ुतं ᮰ोᮢािवषय᭜ वात्, 14 

᭭ वयं ᮰ोतृ ᮰ुित᭭ वᱨप᭜ वात्। तथा अमतं मनसोऽिवषय᭜ वात्, ᭭ वय ं म᭠ तृ 
मित᭭ वᱨप᭜ वात्। तथा अिव᭄ातं बु᳍रेिवषय᭜ वात्, ᭭ वयं िव᭄ातृ 16 

िव᭄ान᭭ वᱨप᭜ वात्। ᳴क च ना᭠ यत् अतः अ᭭ मादᭃरात् अि᭭ त - नाि᭭ त ᳰकिᲱद ्
ᮤ᭬ टृ दशᭅनᳰᮓयाकतृᭅ; एतदवेाᭃरं दशᭅनᳰᮓयाकतृᭅ सवᭅᮢ । तथा ना᭠ यदतोऽि᭭ त 18 

᮰ोतृ; तदेवाᭃरं ᮰ोतृ सवᭅᮢ। ना᭠ यदतोऽि᭭ त म᭠ तृ; तदेवाᭃरं म᭠ तृ सवᭅᮢ 
सवᭅमनो᳇ारेण। ना᭠ यदतोऽि᭭ त िव᭄ातृ िव᭄ानᳰᮓयाकतृᭅ, तदेवाᭃरं 20 

सवᭅबुि᳍᳇ारेण िव᭄ानᳰᮓयाकतृᭅ, नाचेतनं ᮧधानम् अ᭠ य᳇ा। एति᭭ म᳖ु 
ख᭨ वᭃरे गा᭏याᭅकाश ओत᭫ च ᮧोत᭫ चिेत। यदवे साᭃादपरोᭃा᭞ᮩᳬ, य आ᭜ मा 22 

सवाᭅ᭠ तरः अशनायाᳰदसंसारधमाᭅतीतः, यि᭭ म᳖ाकाश ओत᭫ च ᮧोत᭫ च, एषा 
परा का᭬ ठा, एषा परा गितः, एतत् परं ᮩᳬ, एतत् पृिथ᭪ यादेराकाशा᭠ त᭭ य 24 

स᭜ य᭭ य स᭜ यम्।।११।। 
 26 
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Translation� This Immutable, O Gārgī, is never seen by anybody, not being a 
sense-object, but is Itself the Witness, being vision itself. Likewise It is never heard, not 2 
being an object of hearing, but is Itself the Hearer, being hearing itself. So also It is never 
thought, not being an object of the mind, but is Itself the Thinker, being thinking itself. 4 
Similarly It is never known, not being an object of the intellect, but is Itself the Knower, 
being intelligence itself. Further, there is no other witness but This, the Immutable; this 6 
Immutable Itself is everywhere the Witness, the subject of vision. Similarly there is no 
other hearer but This; this Immutable Itself is everywhere the Hearer. There is no other 8 
thinker but This; this Immutable Itself is everywhere the Thinker, thinking through all 
minds. There is no other knower but This; this Immutable Itself --- neither the insentient 10 
Pradhāna nor anything else --- is the Knower, knowing through all intellects. By this 
Immutable, O Gārgī, is the (unmanifested) ether (space) pervaded. The Brahman which is 12 
immediate and direct, which is the self within all and is beyond the relative attributes of 
hunger etc., and by which the (unmanifested) ether (space) is pervaded, is the extreme 14 
limit, the ultimate goal, the Supreme Brahman, the Truth of truth (the elements) 
beginning with earth and ending with the ether (space).  16 
 

सा होवाच, ᮩाᳬणा भगव᭠ त᭭ तदवे बᱟ म᭠ ये᭟ वं यद᭭ मा᳖म᭭ कारेण 18 

मु᭒ ये᭟ वम्; न वै जातु यु᭬ माकिममं कि᭫ च᭞ᮩᳬो᳒ं जेतेित; ततो ह 
वाचᲣ᭪ युपरराम ।। ३-८-१२ ।। 20 

।। इित अ᭬ टमं ᮩाᳬणम्।। 
 22 
  Translation� 12. She said, Revered Brāhma³as, you should consider 
yourselves fortunate if you can get off from him through salutations. Never 24 
shall any of you beat him in describing Brahman. Then the daughter of 
Vacaknu kept silent.  26 
 

  शा᭑करभा᭬य� सा होवाच - ह ेᮩाᳬणा भगव᭠ तः ᮰ृणुत मदीयं वचः; 28 

तदेव बᱟ म᭠ ये᭟ वम्; ᳴क तत्? यद᭭ माद ्या᭄व᭨ ᭍ यात् नम᭭ कारेण मु᭒ ये᭟ वम्  
मु᭒य᭟वम् अ᭭ मै नम᭭ कारं कृ᭜ वा, तदेव बᱟ म᭠ य᭟ वम् इ᭜यथᭅः; जय᭭ ᭜ व᭭ य 30 

मनसािप न आशंसनीयः, ᳰकमुत कायᭅतः; क᭭ मात्? न वै यु᭬ माकं म᭟ ये जातु 
कदािचदिप इमं या᭄व᭨ ᭍ यं ᮩᳬो᳒ं ᮧित जेता। ᮧ᭫ नौ चे᭠म᳭ं व᭯यित, न वै 32 

जेता भिवता - इित पूवᭅमेव मया ᮧित᭄ातम्; अ᳒ािप ममायमेव िन᭫ चयः - 
ᮩᳬो᳒ं ᮧित एतᱫु᭨ यो न कि᭫ चद ्िव᳒त इित। ततो ह वाच᭍ न᭪ युपरराम।। 34 
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Translation� She said: ‘Revered Brāhma³as, listen to my words. You should 
consider yourselves fortunate if you can get off from him, Yājňavalkya, through 2 
salutations, by saluting him. You must never even hope to defeat him, much less do it. 
Why? Because never shall any of you beat him, Yājňavalkya, in describing Brahman. I 4 
already said that if he answered my two questions, none could beat him. I still have the 
conviction that in describing Brahman he has no match.’ Then the daughter of Vacaknu 6 
kept silent.  

   8 

अᮢ अ᭠ तयाᭅिमᮩाᳬणे एतद ् उᲦम् - यं पृिथवी न वेद, यं सवाᭅिण 
भूतािन न िवदᳯुरित च। यम᭠ तयाᭅिमणं न िवदःु, ये च न िवदःु, य᭒ च तदᭃरं 10 

दशᭅनाᳰदᳰᮓयाकतृᭅ᭜ वेन सवᱷषां चेतनाधातुᳯर᭜ युᲦम् – क᭭तु एषां िवशेषः, ᳴क 
वा सामा᭠ यिमित। तᮢ केिचदाचᭃते - पर᭭ य महासमुᮤ᭭ थानीय᭭ य ᮩᳬणः 12 

अᭃर᭭ य अᮧचिलत᭭वᱨप᭭य ईष᭜ ᮧचिलताव᭭ था अ᭠ तयाᭅमी; 
अ᭜ य᭠ तᮧचिलताव᭭ था ᭃेᮢ᭄ः यः त ं न वदे अ᭠ तयाᭅिमणम;् तथा अ᭠ याः 14 

पᲱाव᭭ थाः पᳯरक᭨ पयि᭠ त; तथा अ᭬ टाव᭭ था ᮩᳬणो भव᭠ तीित वदि᭠ त। अ᭠ ये 
अᭃर᭭ य शᲦय एता इित वदि᭠ त, अन᭠ तशिᲦमदᭃरिमित च। अ᭠ ये तु 16 

अᭃर᭭ य िवकारा इित वदि᭠ त।  
 18 
In the section dealing with the Internal Ruler it has been said, ‘Whom the earth 

does not know,’ and ‘Whom no being knows.’ Now what is the similarity as well as 20 
difference among the Internal Ruler whom they do not know, those who do not know 
Him, and the conscious Principle which, being the subject of the activities of vision etc. 22 
of all things, is spoken of as the Immutable? 

Regarding this8 some say: The Internal Ruler is the slightly agitated state of the 24 
ocean of Supreme Brahman, the Immutable, which never changes its nature. The 
individual self, which does not know that Internal Ruler, is the extremely agitated state of 26 
that ocean. They also imagine five9 other states of Brahman; again they maintain that 
Brahman has eight10 states. Others say that these are but the powers of the Immutable, 28 
which according to them, has unlimited powers. Still others maintain that these are 
modifications of the Immutable. 30 

 

                                                 
8 Some sectional views within the Vedantic school itself are being presented. 
9 Viz the individual, species, Viraj, Sutra and destiny 
10 Viz the above five together with the Undifferentiated, the Witness and the individual self. 
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अव᭭ थाशᲦᳱ ताव᳖ोपप᳒ेते, अᭃर᭭ य  
अशनायाᳰदसंसारधमाᭅतीत᭜ व᮰ुतेः। न िह अशनाया᳒तीत᭜ वम् 2 

अशनायाᳰदधमᭅवदव᭭ थावᱬवं च् एक᭭ य युगपदपुप᳒ते; तथा शिᲦमᱬवं च। 
िवकारावयव᭜ वे च दोषाः ᮧदᳶशता᭫ चतुथᱷ। त᭭ मात् एता अस᭜ याः सवाᭅः 4 

क᭨ पनाः। 
Now the states and powers are inadmissible, for the Śrutis declare the Immutable 6 

to be beyond the relative attributes of hunger etc. Certainly one and the same thing cannot 
simultaneously be both beyond hunger etc. and subject to those conditions. The same 8 
argument applies to the Immutable having powers, while the flaws in attributing 
modifications and parts to the Immutable have already been pointed out in the second 10 
chapter. Hence all these views are wrong. 

 12 

क᭭ तᳶह भेद एषाम्? उपािधकृत इित ᮩूमः; न ᭭ वत एषां भेदः अभेदो 
वा, सै᭠ धवघनवत् ᮧ᭄ानघनैकरस᭭ वाभा᭪ यात्, ‘अपूवᭅमनपरमन᭠ तरमबा᳭म्’ 14 

‘अयमा᭜ मा ᮩᳬ’ इित च ᮰ुतेः। ‘सबा᳭ा᭤ य᭠ तरो ᳭जः‘ इित च आथवᭅणे। 
त᭭ मात् िनᱨपािधक᭭ य आ᭜ मनो िनᱨपा᭎ या᭜ वात् िनᳶवशेष᭜ वात् एक᭜ वा᭒ च 16 

‘नेित नेित‘ इित ᭪ यपदेशो भवित।  अिव᳒ाकामकमᭅिविश᭬ टकायᭅकरणोपािधः 
आ᭜ मा संसारी जीव उ᭒ यते। िन᭜ यिनरितशय᭄ानश᭍ ᭜ युपािधः आ᭜ मा 18 

अ᭠ तयाᭅमी ई᳡र उ᭒ यते। 
 20 
What then is the difference among them? It is all due to the limiting adjuncts, we 

reply: intrinsically there is neither difference nor identity among them, for they are by 22 
nature Pure Intelligence, homogeneous like a lump of salt. Witness the Śruti too: 
‘Without prior or posterior, without interior or exterior’. ‘This self is Brahman’ (II. v. 24 
19); also in the Mu³¢aka Upani½ad: ‘It includes the interior and exterior, and is unborn’ 
(II.i.2). Therefore the unconditioned Self, being beyond speech and mind, 26 
undifferentiated and one, is designated as ‘Not this, not this’; when It has the limiting 
adjuncts of the body and organs, which are characterized by ignorance, desire and work, 28 
It is called the transmigrating individual self; and when the Self has the limiting adjunct 
of the power of eternal and unlimited knowledge (i.e. Māyā), It is called the Internal 30 
Ruler and Ī¾vara. 

 32 
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स एव िनᱨपािधः केवलः शु᭟दः ᭭ वेन ᭭ वभावेन अᭃरं पर उ᭒ यते, तथा 
िहर᭛ यगभाᭅ᭪ याकृतदेवताजाितिप᭛ डमनु᭬ यितयᭅ᭍ ᮧेताᳰदकायᭅकरणोपािधिभᳶव-2 

िश᭬ टः तदा᭎ यः तᮤपूो भवित। तथा ‘तदेजित त᳖ैजित’ इित ᭪ या᭎ यातम्। तथा 
‘एष त आ᭜ मा’ ‘एष सवᭅभूता᭠ तरा᭜ मा’ ‘एष सवᱷषु भूतेषु गूढः’ ‘तᱬवमिस’ 4 

‘अहमेवेदं सवᭅम्’ ‘आ᭜ मैवेदं सवᭅम्’ ‘ना᭠ योऽतोऽि᭭ त ᮤ᭬ टा’ इ᭜ याᳰद᮰ुतयो न 
िवᱧ᭟ य᭠ ते। क᭨ पना᭠ तरेषु एताः ᮰ुतयो न ग᭒ छि᭠ त। त᭭ मात् उपािधभेदेनैव 6 

एषां भेदः, ना᭠ यथा। ’एकमेवाि᳇तीयम्’ इ᭜ यवधारणात् सवᲃपिनष᭜ सु।।१२।। 
इित तृतीया᭟ या᭭य अ᭬ टमं ᮩाᳬणम्।।८।। 8 

 
The same Self, as by nature transcendent, absolute and pure, is called the 10 

Immutable and Supreme Self. Similarly, having the limiting adjuncts of the bodies and 
organs of Hira³yagarbha, the Undifferentiated, the gods, the species, the individual, men, 12 
animals, spirits, etc., the Self assumes those particular names and forms. Thus have we 
explained this through the Śruti passage: ‘It moves, and does not move’ (Is. 5). In this 14 
light alone such texts as, ‘This is your self (that is within all)’ (III. iv. 1-2; III. v. 1), ‘He 
is the inner Self of all beings’ (Mu. II. i. 4), ‘This (self) being hidden in all beings,’ etc. 16 
(Ka. III. 12), ‘Thou art That’ (Ch. VI. viii. 7), ‘I Myself am all this’ (Ch. VII. xxv. 1), 
‘All this is but the Self’ (Ibid. 2), and ‘There is no other witness but Him’ (III. vii. 23), do 18 
not prove contradictory; but in any other view they cannot be harmonized. Therefore the 
above entities differ only because of their limiting adjuncts, but not otherwise, for all the 20 
Upani½ads conclude: ‘One only without a second’ (Ch. VI. ii. 1). 
 22 
List of abbreviations: 
Ch. Ch¡ndogya Upani½ad   Is. Ī¾¡v¡sya Upani½ad 24 
Ka. Ka¿ha Upani½ad    Mu. Mu³¢aka Upani½ad 

English translation from the book ‘The B¸had¡ra³yaka Upani½ad’ by Swami Madhavananda, Advaita Ashrama, 26 
Calcutta.  
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Scene from the first Congress of Indian philosophers convened by Janaka 2 

Janaka and Yājňavalkya, showing also Maitreyi, Gārgī, Saulbha and Ashtavakra. 

Artist--Shri S. Dhanapal, Madras., Artist Supervisor--Shri K.C.S. Paniker, Madras. 4 
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Key to Transliteration and PronunciationKey to Transliteration and PronunciationKey to Transliteration and PronunciationKey to Transliteration and Pronunciation    

Since Sanskrit is a highly phonetic language, accuracy in the articulation of the 2 
letters is important. This is the international transliteration guide to the proper 

pronunciation of Sanskrit letters in the devan¡gar§  script. 4 

 

अ a but  6 

आ ¡/ calm  

इ i it   8 

ई §/ beet  

उ u put  10 

ऊ À pool  

ऋ ¸/ rhythm  12 

ॠ/ ¹ marine  

ए e play  14 

ऐ  ai high   

ओ  o go  16 

औ  au loud  

क् k skate 1  18 

ख ् kh blockhead*1 

ग ् g gate 1  20 

घ ् gh loghut* 1  

: ±/  sing 1  22 

च ् c  chunk*2  

<  ch catch him*2 24 

ज ् j  john 2  

झ ् jh hedgehog*2 26 

ञ ् ²/  bunch 2  

@  ¿/  start*3  28 

A ¿h anthill*3  

B  ¢/ dart*3  30 

C  ¢h  godhead*3 

ण ् ³/ under*3  32 

त ् t  path*4  

थ ् th  thunder*4 34 

E  d that*4  

ध ् dh breathe*4  36 

 न ् n numb 4  

 प ् p spin 5  38 

 फ् ph loophole*5 

 ब ् b  bin 5  40 

भ ् bh abhor* 5  

 म ् m much 5  42 

य ् y young  

 र ् r drama  44 

ल ् l luck 

व ् v vile   46 

श ् ¾/ shove  

ष ् ½/ bushel  48 

स ् s  so  

 M h  hum50 

  

 ¯ anusv¡ra (nasalization of preceding vowel)k 52 
: ¦ visarga (aspiration of preceding vowel) 

É / avagraha (marking the elision of A at the beginning of a word) 54 
* No exact equivalent for these letters 

1 – guttural; 2 – palatal; 3 – lingual; 4 – dental; 5 - labial  56 

 


