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135 JEERUIAIUTATLTST TS EAT: |

HT EraT=, AgEd ATSTaed [, TEar i,
T ATATIIAAT TH, TG o HA=d AAT=AATAEd,
HEHOETRT = YT =1 1] 3-C-§1 ||

Translation> 6. She said, ‘By what, Oaynavalkya, is that pervaded
which is above heaven and below the earth, whithissheaven and earth as
well as between them, and which they say was,dsnalhbe?

MMSHLATH > SATATTHI | AT 3T 384
ATSTACHIATRNLT: TTadaad 7 STHEAATIEATALTONY [AE=aq| 7
frfEaTIia=aa 1

Translatior> All this has been explained. The question and tissvar are
repeated in this and the next paragraph in ordentphasize the truth already stated by
Y ajnavalkya. Nothing new is introduced.

q graTd, TgEa T (ad:, TZaTe I, Jawal
TATIIAET TH, T o Hag AT ATHEA, AR T
qard o I AT, HIEAY GedTahel AqL= Trag=id || 3-¢-

9 ||

Translation> 7. He said,; That, O Grdi, which is above heaven and
below the earth, which is this heaven and eartheadlsas between them, and
which they say was, is and will be, is pervadedh®s/ un-manifested ether

(space alone’ By what is the un-manifested ethepace pervaded?

b3 3 - ¢ STEuE - & Bise
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IMESHFLATTD>  |d  JIq6  IFAT JIFH THA
ATHHAHFGTRAAETHRIN TaTd ITaewT:| TETE - HIEA
GeaTHRel AT TAeATd|  SATHRITH  qaq HIAAATd I acarg

@AY, qAST FEdiHay  ARETEReHEG q 0 W,
AAISATATHIG Feal, T Taqard a7 ANfaai=H  Augesr
ATheh |/, TATAT=AATT e[, TATSH B aI=ie FIgedT;
fawear gfduixis @1, TS 939, Fdl 999 999 HAd
TR ol

Translatior> Yajnavalkya repeated &Bgi’s question as it was, and emphasized
what he had already stated by sayimy, the un-manifested ether (space) alone’ Gargi
said, By what is the un-manifested ether (Space) pervaded? She considered the

question unanswerable, for the-omanifested ethefspace itself, being beyond time
past, present and future, was difficult to explaimich more so was the Immutable
(Brahman) by which the umanifested ethefspace was pervaded; hence It could not
be explained. Now, if ¥jnavalkya did not explain It for this reason, he wblaly himself
open to the charge of what is called in the systéhogic 'non-comprehension if, on
the other hand, he tried to explain It, not withsliag the fact that It was a thing that
could not be explained, he would be guilty of wisatalled ‘a contradiction’ for the

attempt to explain what cannot be explained is suaontradiction.Therefore, Grgi
considers this question as unanswerable.

= [enN [N e NI e N o
dq TUSTHIY TS U Ts-
With a view to evading both the charges, he said:
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H AT, Udg deel TR A0 ATHea v, AELTH-
A A G- TR A -STA g TH-AEA G- A H-3T T H -
AT -SR-S ST H - ST H H- ST el - T A & S -
AT H-A AT~ - AT - ST A T H-A G H-STHTTH-
AAALH-AATH, T A2LATI Toha, 7 TE9ATHA =T
113-£-< I

Translation> 8. He said: O @dqi, the knowers of Brahman say, this
Immutable (Brahman) is that. It is neither gross manute, neither short nor
long, neither red color nor oiliness, neither shvador darkness, neither air

nor ether(space, unattached, neither savo(io have tastehor odour(to

have smell) without eyes or ears, without the vocal orgammnd, non-
luminous, without the vital force or mouth, not aasure, and without
interior or exterior. It does not eat anything, it eaten by anybody.

IMTHELATH > T graTH ITAGeHT:- UAg 9 qg Iq Teacard
FIEAY Fearahrer Aqed graedfda] & qq? der-a« efiga =
ALAT ATSL- qeeAT g TN ST SgiaaristHagtedl
AR AEA R IAT-ATgqar=d JEqMH 7 9 7 Jaoagq-cdd
A TR TaHITHRT T97 AT Sfaaa+ wtesd - gfg &
JIELH, TG AU ATHaaa? Th M-

Translatio> Yajnavalkya said:O Gargi, the knowers of Brahman say, this is
that about which you have asked, By what is the un-feated etherspace pervaded?
What is it? Thelmmutable, i.e. which does not decay or change. By refertmghe
opinion of the knowers of Brahman, he evades Hulcharges by suggesting that he will
say nothing objectionable, nor that he has faieddmprehend the question. When he
thus answered her questiorngr@ must have rejoined, ‘Tell me, what is that Immigab
which the knowers of Brahman speak of?’ Thus adeebsYajnavalkya said:
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LS T FqATEd, Ud T[] — 7, FA9], 3] 2 gea -
qgEAH; Ud dlg dE¥, AT SEHGEE;  TaRdeagi:
ghamy v dserad: gfafez:, T g=d qeerfUerh) s afF
AT IOT:, TASHAISAN AR, ARAAT U Alfed:; W T[al
T -  AFAgH; oTE dle =247, GaAT AHTAT] FTATAT

AT ARSI A Mg TH: - A

It is not gross, i.e. is other than gross. Then It must be minie?nor minute.
Then is It short™Neither short. Then It must be long? Naor long. By this fourfold
negation of size all the characteristics of a arxst are denied of It; in other words, this
Immutable is not a substance. Is It then red colotich is a quality? No, It is different
from that too --neither red colour; red colour is a quality of fire. Is It then thiéireess of
water? No, nor oiliness. Is It then a shadow, being altogether indescté&ablo, It is
different from that too --peither shadow. Is It then darkness? Noor darkness.

A aTdEd (g - TATY:; AT TR - SAATRIA;, T Ao

TN STqAq — A, THISEQ dlg - ALHH; TAT TeellsEq-

TG, AEG qle =ef:, A= - 7 2 I 0 fa=,
AASTLSHH;  “TeFcaae]:” A Herduiql  JATSHA;  H

JuTrcaeRul:” i, gaq e aT% - (AT, TAT AT,

Let It then be air. Nopeither air. May It then be the ether? Naor ether (space)
Is It then sticky like lac? No, It ignattached. Is It then savour®Neither savour. Let It
then be odour. Nonor adour. Has It then eyes? No, It without eyes, for It has not
instrument of vision; as the Mantra says, ‘He sedisout eyes’ ( Sv. lll. 19). Similarly It
is withoutears, as theSruti puts it: ‘He hears without ears’ (Ibid). Ldatthen have the
vocal organ. No, It isvithout the vocal organ. Similarly It is without themind.

2 It is an assumption of the Vaisesika philosoplat tiiliness is the quality of water.
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TAT AATERH-ATATAT TS T Aqoehy; 7 f2 o
FTRYRIE o [aerd; AWTIH-3edTieqaRl a1
gfafuerdsyTortata; 79 af g - aq JTHEH, AHH-HITd a9
TeHTSH, STHTA ST« "aid, T oF Fhfyeiad; o afs
Eead- v H ATEAALHIET; H¥Aaq dig dieeded, AaTH;
TEq Tl 9Tt I — 7 AT Fohgd; 9aq dis e wediag,
JEATIA FH9aT; AN AN A :; THRHAT G 1 (g T - e 16
fafarsadl <1l

Likewise It isnon-luminous, for It has no lustre like that of fire etc. Itwathout
the vital force; the vital force in the body is denied of It. Haghen a mouth or opening?
No, It is without amouth. Not ameasure: It does not measure anything. Is It then porous?
No, It iswithout interior. Then may be It has an exterior? No. It hagxerior. Is It then
an eater? Ndt does not eat anything. Then is It anybody’s food? Naogr is It eaten by
anybody. In other words, It is devoid of all attributesy fbis one only without a second;
so what is there that can be specified, and throvigt?

TAET AT LT TLATHA TRT GATA=HAAT [Sgar
foead:, TaeT a7 Teaed Teme ARf Arargreear Fed
faesd:, TaeT a7 st vermas T auT ggar
TR TUILHTET HTHT e d: HacT i fagarfEassfed;
AT 9T STATET AT MTRE IT=ATSAT T2 Teaed A dH:
T, TATSATSAT:, TT 7 F TR9MAT; TAeT aT Fee T
ST TRE I&al HoAT: T e, ASTHIA aaT:, 41
s 11 3-2-2 1

Translation> 9. Under the mighty rule of this Immutable, GirGi,

the sun and moon are held in their positions; unidermighty rule of this
Immutable, O Grgi, heaven and earth maintain their positions; unider
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mighty rule of this Immutable, O @&gi, moments, Muhurtds days and
nights, fortnights, months, seasons and years ale ih their respective
places; under the mighty rule of this ImmutableG&¥gi, some rivers flow
eastward from the White Mountains, others flowingstward continue in
that direction, and still others keep to their exdjve courses; under the
mighty rule of this Immutable, O &&gi, men praise those that give, the gods
depend on the sacrificer, and the manes on indepéndfferings

(Darvihoma.*

ATEHRTATT > AR QAT AT EIE I
ATAEATETHG AT, TN AT [gAued  ATFId I,

ERINE IR ST ST & d -
Taed T ALTLET| IQqeNTqHe qaiedy areareaiadrgs g, =

ACHT AAATITRYHTIT:, UTAET a7 FTET TATIA-TIAT T

o

~ o . o~ = =~
JATHA sdHCDlcd  [q4d ad, UdHJETALE  JRMMHA ---

Translation> The Sruti, by attempting to negate various attributestioé
Immutable, has indicated Its existence. Yet, godithg the popular misconception about
It, it adduces an inferential evidence in favoultsfexistencetUnder the mighty rule of
this Immutable, the Brahman that has been known to be withirirathediate and direct -
-- the self that is devoid of all attributes suchs &aunger,

g TN gAEeEEdr, 39 FeqrE gEiAesHal
TERTAAATFIET, TEAT et qrert
eI Eas = aar  AfEar f@ygar =, Sam--

AT T AT T O R TLTTT R T hea 1 ml
JEHTERT qg, I fAgar a3t @l gl WiHar Qs

ATqeoaE R AT g G AaTH T T ddd; daed UaHadr:
AT F&TH, Taraehg (e agadl

% Equivalent to about 48 minutes
“ A class of offerings that have neither any sulasidparts nor are themselves subsidiary to anyfacr
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O Gargi, the sun and moon, which are like two lamps giving light to all begby
day and night respectivelgre held in their positions, as a kingdom remains unbroken
and orderly under the mighty rule of a king. Theystrhave been created for the purpose
of giving light by a Universal Ruler who knows ohat use they will be to all, for they
serve the common good of all beings by giving ligtst we see in the case of an ordinary
lamp’. Therefore That exists which has made the sunraodn and compels them,
though they are powerful and independent, to risd set, increase and decrease,
according to fixed place, time and caldsékhus there exists their mighty Ruler, the
Immutable, as the lamp has its maker and regulator.

TAET AT TATET TTE N AT — 2ATe IIat =

HTIAIAT FheAcaATd A0 FAT [EcATq TATETATS HIhead g
o N N [N [enNnN oN O N
RIREadd  Aqaaa A eaqnetsqary  &aef  Ad -
TAEATEACET TTE adq faea faseq:uaty few aasqaedmag:
(o (o o = hd o o
FATATEIAEOTH, AT ATEATEATET TATHA ATATY AT h o

TEATq MEHeTRaEiee;, deqa=ry g dfeas iy, a9

=

o

(o = [enN N I einN N : [enN h N
ATETIAT  14dd ddd;, Addided FRATMHIATLHIGITTLITH T L]

AAHH| AT AT GIAAT F FaT Thd FeAquricl

Under the mighty rule of this Immutable, O Gargi, heaven and earth maintain
their positions, although they are by nature subject to disruptiecause of having parts,
inclined to fall owing to their weight, liable toegarate, being a compound, and are
independent, each being presided over by a corsdeity identifying itself with it. It is
this Immutable which is like a boundary wall thaggerves the distinctions among things
--- keeps all things within their limits; hence teen and moon do not transgress the
mighty rule of this Immutable. Therefore Its existe is proved. The unfailing sign of
this is the fact that heaven and earth obey a foweer; this would be impossible were
there not a conscious, transcendent Ruler. Wittlesdantra, ‘Who has made heaven
powerful and the earth firm’ (R. X. cxxi. 5).

® As from a lamp we infer the existence of its makerfrom the sun and moon we infer the existerfiao
omniscient God, ‘the Immutable’.
6 Adrsta or the resultant of the past work of beings.
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TAET AT SFATET TLTE T, AT ggai: dd Srdragar:
T AAAANAATHTAET TAAT: FAAATL: - AT ATeh THOMT
fAaar o qEHTE =T ATIHA AU, AT THEATH T TT

FTATALATET FIwT| TAT IT=0: TRTGAT: TATGWHAT 7= T
wafed, Aqva: faaarfavn: gdavr: MR e 7= - qew

¢ o (QlaN o ¢
AT gatddr T H¥an gaded, S gaidqqee e,
Jad o T TTeq:| Tt=ars=aT: gardi feeragtea foeeamam a=r:,
ST I7 AT fRerAaar: af af 7 sAfH=<iea; T== e

Under the mighty rule of this Immutable, O Gargi, moments, Muhurtas, etc. --- all
these divisions of time, which count all things tpasesent and future that are subject to
birth --- are held in their respective places. As in life an accountant appointed by his
master carefully calculates all items of incomed expenditure, so are these divisions of
time controlled by their master, the Immutable. i&iny somerivers, such as the Ganga,
flow eastward from the White Mountains, the Himalayas, for instance, and they,
notwithstanding their power to do otherwis&eep to their original courses; this too
indicates a RuleiOthers flowing westward, such as the Induspntinue in that direction,
and dtill others keep to their respective courses, do not deviate from the courses they
have taken; this is another indication.

fry Taa: Ry ww=ad: sreqdist Faqarstd THorET
STT FSAT: TElea; 9 T=F 9d, T F &0, T T T,
dUTHed FANHT aaTeT svaedr 399d; Agtesq ¢ JHNE:,
TATIT AISAT IIAT IEHAT AN F9I=q: THTOSIAAT T e

< (o

(o) N AN ([enN o ([enN N o [enN
d=d, hHHAT IATSTAATT h: DHBATAHNR TATEATT AH(d,

(e [enN N\ [anN (o 2 N
Al @lalnAdldl: AcHATARIcAld; deHlcled  qldAhdPl el

ERISIDRIN

’ Since the deities identifying themselves with ehege sentient beings.
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Moreover, even learneaien praise those that give gold etc., even at a personal
sacrifice. Now the conjunction and disjunction dtsg their donors and their recipients
are seen to take place before our eyes in thislferyBut the subsequent recombination
(of the donor and the fruit of his gift) is a matiee do not directly see. Still people praise
the charitable, for they observe on other evidehaethose that give are rewarded. This
would be impossible were there no Ruler who, kngwime various results of actions,
brought about this union of the giver and the relvdor the act of giving obviously
perishes then and there. Therefore there must ine@me who connects the givers with
the results of their charity.

AqA T =, 7, TGS THTOTTTI: | TTEQIaia =l ¥,
AETHATTA e g a7 smraer aeqaeaq) g,
AQEHIATIT T AATI: &, ATAAIA:| HATHATT AT

[N (o N o = o h
TICqae Tl Jarned haraTq, T AN MTE ]

qATg A FANTCaRIIad| g AT g e s a4
[enN N 2 o (o) c O\ =
FATTCAFAAIIAT  FEEHATTHAAATRART  F =72

FEAATTEFIToT - AL Hecd:, Y 1?7 aF GHIEed a9ma:

AT FATCT: FUT, 7 @Al 7 ATqE FLH, TATEAHGE

FAaqed, T 9 FASd gEsdY, qE 9 9fd e

FATETEHRATA 38 q AT QoA gIadrd weedH, T q
FASTTATHEY Tcd o, VAT FATTCASLAATAN ATHTH o I(AH -

FTEATIIEAT Fyd faesd:’ STl

Objection: Cannot the extraordinary result of arioac (Apurva) serve this
purpose?

Reply: No, for there is nothing to prove its exste.

Objection: Does not the same objection apply taRbker too?

Reply: No, for it is an established fact that Sratis seek to posit His existence.
We have already said that tifeutis aim at delineating the Reality. Besides, the
implication on which the theory of the extraordinagsult depends is out of place, for the
fruition can be otherwise accounted for. We obsémaéthe reward of service is obtained
from the person served; and as service is an adtsacrifices, gifts, offering oblations in
the fire, etc., are just as much acts, it is figtithat the reward for their performance

ArshaVidya.Org 15-18 July 2010
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should come from those in whose honour they ar@peed, viz God and so forth. Since
we can explain the obtaining of rewards withoutisiamng the directly observed inherent
power of acts, it is improper to sacrifice that powMoreover, it involves a superfluity of
assumptions. We must assume either God or theoedinary result. Now we observe
that it is the very nature of an act of sevice thet rewarded by the person served, not by
the extraordinary result; and no one has ever Hygtergperienced this result. So (in your
view) we have to assume that the extraordinarylttestich nobody has ever observed,
exists; that it has the power to confer rewardsl #vat having this power, it does in
addition confer them. On our side, however, we havassume only the existence of the
person served, viz God, but neither His power tf@orewards nor His exercise of it, for
we actually observe that the person served rewhalservice. The grounds for inferring
His existence have already been shown in the tdgaven and earth maintain their
positions, etc. (this text).

qAT T FSAEE @@ AN gedl SEaATd s,

N o = N o oo h o h
TR TSI AATAISA, AT STAqHEgd: FAUT &1
i Foar: -- T=9 TATEQ: TATHATG ST JAT Ao

ded, TAT qdla [HH ST SRl Scd:, GHIE qaaeaql13 ||

Likewise the gods, although they are so powerfulgpend on the sacrificer for
their livelihood --- for such means of subsisteasdhe porridge and cakes. That in spite
of their ability to live otherwise they have takem this humiliating course of life, is
possible only because of the mighty rule of thedLdimilarly themanes depend for
their subsistencen independent offerings. The rest is to be explained as before.

7 AT TAeeAL TRA A facarsd el Saiid Jeid aIeqedd
T TUEGHTI, SArdaadTed dgard; IT a7 Tdeers
T TR caTERTeA TR Td & FAOTS T Tq=erd T

fafacaTERTee T Ta & STE[T:11 3-¢-20 |

Translationr> 10. He, O Grgi, who in this world, without knowing
this Immutable, offers oblations in the fire, penfic sacrifices and
undergoes austerities even for many thousand yiadgs, all such acts but
perishable; he, O #Bgi, who departs from this world without knowing this
Immutable, is miserable. But he, GirGi, who departs from this world after
knowing this Immutable, is a knower of Brahman.
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MMSHLATH >  TAATRA  qeeAL, FTEATq  dast«  fHar
qHOTi:; Aiadsd a9, M diesee:, =Eaad:| 79
rara e afgfshm eafefd =q? T - 97 a1 uqeed g
srfafacar A= ARH & JRITd IS0 dIeaedd TaT agi«
JUEGHT, Fedaq TATET qq Bl FATd, TCRATTART e

TATE FHHION AT F AN FA0ATAT:  ERAs8e:,

A GSHTATAT= FHEHQ FI: FAFACTATTHITHT
STATHLIT S TEE: HOd -- qafed AL AT, daag=ad - Al

97 Uqeed MAfafacal sEATedrntd Ifd @ Fa:, qushid =4
IMEMe: dAT T Udeery W fEfedr seAmedrsg 99 4@
EIE R HIRRT

Translatior> Here is another reason for the existence of thedtabie, because
until one knows It, one is bound to suffer trangiaiign; and That must exist the
knowledge of which puts a stop to it, for this ig logical.

Objection: May not rites alone do this?

Reply: No, he, O Gargi, who in this world, without knowing this Immutable offers
oblations in the fire, performs sacrifices and undergoes austerities even for many
thousand years, finds all such acts but perishable. After he has enjoyed their fruits, those
rites are inevitably exhausted. Besides, that rgigRuler, the Immutable, exists by
knowing which misery is at an end --- transmignati® stopped, and not knowing which
the ritualist is miserable --- enjoys only the feswf his rites and moves in an endless
series of births and deaths. So the text sHgs:O Gargi, who departs from this world
without knowing this Immutable, is miserable, like a slave etc. bought for a price. But he,

O Gargi, who departs from this world after knowing this Immutable, is a knower of
Brahman.

MMSFLATH > AR GATRILTFcAdT FATHTARHET FATETcaq

FAAAEIIA AT TS -

Translation—> It may be contended that like the heat and light of fire, the rulership
of the Immutable is natural to the insentient Pradhana (of the Samkhyas, and not to
Brahman). The reply is being given:

ArshaVidya.Org 15-18 July 2010
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=T AT aeqrsted 3, AT aaarsed JIq, Araaarsed
7], ATAaqrsed TasTq; Tqieas] @eaeiy TRATHILT Aae=
Trae=idil 3-¢-92 11

Translationr> 11. This Immutable, O &qgi, is never seen but is the
Witness; It is never heard, but is the Hearers Ihever thought, but is the
Thinker; It is never known, but is the Knower. Téés no other witness but
This, no other hearer but This, no other thinker This, no other knower
but This. By this Immutable, O &, is the (un-manifested) eth&rpace)
pervaded.

IMSHLATH > TGT TAeeAL TN AGEH, T =g 3eH,
AT, T T 3¢ ieasasaaarql AT A A=ATauIdrd,

I AT Afaeasadrdl AT FTHG AT, a9 A+

[EnN [anN hd [anN hd [EnN
AafdeasqeTql  qAT AR aaugar, @&@g &9
fasmeasTaTq) o = AT o SEATEEATq oA - Arfea frfyg

oL FYAHATR]; TAaTeAs ST qas| TA7 ATIEaisiEd

AN, TRATAL AT qadl| ATIarsed A, qeareas #eq a9
TAAAGIOT|  Argadisted fasrg BEwbarsg,  dearas
Taqfggny AFmaThg, Aq=ad TOEH SFgT UaieAy

Godely TEATRILT AL AT | Tad ATATIIANEATSIR], T SAHT

o

qATedL: AAATI ST IH I d:, TETTHRTLT 9T Tq9d, THT

T TS, THT O i, T T 7, Tad TIAeATereheeaed
IET FIHI 21
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Translatior> This Immutable, O Gardi, is never seen by anybody, not being a
sense-object, but is Itsdlie Witness, being vision itself. Likewisét is never heard, not
being an object of hearingut is Itself the Hearer, being hearing itself. So al$bis never
thought, not being an object of the minlt is Itself the Thinker, being thinking itself.
Similarly It is never known, not being an object of the intellebut is Itself the Knower,
being intelligence itself. Furthethere is no other witness but This, the Immutable; this
Immutable Itself is everywhere the Witness, thejesttbof vision. Similarly there iso
other hearer but This; this Immutable Itself is everywhere the Heardrer®e isno other
thinker but This; this Immutable Itself is everywhere the Think#ninking through all
minds. There i$i0 other knower but This; this Immutable Itself --- neither the insentient
Pradiana nor anything else --- is the Knower, knowingotigh all intellects. Bythis
Immutable, O Gargi, is the (unmanifested) ether (space) pervaded. The Brahman which is
immediate and direct, which is the self within atid is beyond the relative attributes of
hunger etc., and by which the (unmanifested) ethence)is pervaded, is the extreme
limit, the ultimate goal, the Supreme Brahman, raith of truth (the elements)
beginning with earth and ending with the etfwerace)

T ST, ATEUT AIavdedad dg Heded TTEHTTHERTL]
T=Ieaw; T o ST AT HH HIAGIA I ST TdT &
ATAFTILNH || 3-£-¢R |
Il A sTead ATEOH

Translatiom> 12. She said, Revered#@manas, you should consider
yourselves fortunate if you can get off from hinnailigh salutations. Never
shall any of you beat him in describing Brahmarhen the daughter of
Vacaknu kept silent.

IMSHLATH > T ZATH - g AU ATa~d: U AT a9

deq ag Aeaq; & qq? TJIEH1g ITFaeH T THERILT FoUeaH

H=aedH TEH THER Ficdl, qad dg ATeaq 3oad:; TIecaeq

AAETS T SerE=i:, Fhd wrdd:; FEA1q? 7 & oA T2 ST

FAIHET oH ATAaeFd qgIa I STarl T9A7 s+Hg] q&dd, T 9
STAT |wiaar - 2ha @Ha 93T Sfaaras; =y garH ey -
T[T I TaedT 7 &i9=g [A=ra =fa) aqr § ar=e el
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Translatio> She said: Revered Brahmanas, listen to my wordsYou should
consider yourselves fortunate if you can get off from him, Yajnavalkyg through
salutations, by saluting him. You must never even hope to ddféa, much less do it.
Why? Becaus@ever shall any of you beat him, Yajnavalkya,in describing Brahman. |
already said that if he answered my two questionse could beat him. | still have the
conviction that in describing Brahman he has nocatThen the daughter of Vacaknu
kept silent.

A AAATTHATEON Uag I<H - T GIUEr 9 98, F gqir
qar 7 Aghda =T Fweqaie T &g, 79 9 @y, 19 qEa)
TR A TR AT AUl AAATITI G — Feq uof faerm:, &6
T AT G| T Hearaed - T8 AgHaeA a5 Jg[:

TTTET AT AT T R EIEGIEESI FeaATHT;

AAAIA AT G T d 7 93 FAANHIH; TAT STT:
TGTAEAT: TRAFHIATd; TAT ACETAEAT TGO T TR (e A2
FATET ThT UAT Ifd Af~d, AAqAhHAIHALHd o 3+ J

Fereeg o 3fa et

In the section dealing with the Internal Ruler @shbeen said, ‘Whom the earth
does not know, and ‘Whom no being knows.Now what is the similarity as well as
difference among the Internal Ruler whom they do kmow, those who do not know
Him, and the conscious Principle which, being thbjeact of the activities of vision etc.
of all things, is spoken of as the Immutable?

Regarding thi$ some say: The Internal Ruler is the slightly adgiastate of the
ocean of Supreme Brahman, the Immutable, which mebanges its nature. The
individual self, which does not know that InterRaller, is the extremely agitated state of
that ocean. They also imagine fivether states of Brahman; again they maintain that
Brahman has eigtt states. Others say that these are but the poviehe dmmutable,
which according to them, has unlimited powers.| Stthers maintain that these are
modifications of the Immutable.

8 Some sectional views within the Vedantic schaslitare being presented.
% Viz the individual, species, Viraj, Sutra and dest
19viz the above five together with the Undiffereieid, the Witness and the individual self.
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STEATATHT SIERIEEE R HATE
AT REaRgHTd Iqeasq:l 1 & seFmmerdiday

AT RIHAIEATad 9 THed LAgIIard; q97 aichd<d =

fsraaacd 9 3T Teieareaqe| TEdTq Uar 9T g4l

heqdT:|

Now the states and powers are inadmissible, foSthis declare the Immutable
to be beyond the relative attributes of hunger @astainly one and the same thing cannot
simultaneously be both beyond hunger etc. and subpethose conditions. The same
argument applies to the Immutable having powersilewthe flaws in attributing
modifications and parts to the Immutable have dlyelaeen pointed out in the second
chapter. Hence all these views are wrong.

FEdle Wa TUTH? SUTEFA i gH1:; 7 & T Wa: AWl

T, Seegaaaq TATTIA R e TATATd, ‘ATAATIHATHATE

‘AAATCHT F&] hd T Fqd:| FATGTHIaLl gt Iha = g
o o N e N
FeaTq AeuTfamer st MedreaTar RfEvarg vahar=

NG IR R ECLR  EIN I ERIEICE R IC IR AR ERUIR LIEE

AAT FERT Sia 3=adl  MaMqeasaersFanea:  srarm

I THT T I=T

What then is the difference among them? It is aél tb the limiting adjuncts, we
reply: intrinsically there is neither differencerndentity among them, for they are by
nature Pure Intelligence, homogeneous like a lurhpsadt. Witness theSruti too:
‘Without prior or posterior, without interior or &etior’. ‘This self is Brahman’ (ll. v.
19); also in the Modaka Upargad: ‘It includes the interior and exterior, andursborn’
(ILi.2). Therefore the wunconditioned Self, beingeybnd speech and mind,
undifferentiated and one, is designated as ‘Nd, thot this’; when It has the limiting
adjuncts of the body and organs, which are chaiaeteby ignorance, desire and work,
It is called the transmigrating individual self,dawhen the Self has the limiting adjunct
of the power of eternal and unlimited knowledge.(Maya), It is called the Internal
Ruler andisvara.
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q U [AEarler: Fad: g3 T TqHTad e 9 399, qdT

TR AT a AT T AU A T AT TG e eh O AT AT ST -
foree: qaTed: agdr watd| AT ‘TasTid ToSId’ Zia ATATIH| TAT

TY T ACHT TY FAYATALIHT TY qAY Y &’ Teaaqe

e | Feaqaray Uar: Jaal 7 Tegiedl qedrq SaTaHadd

TN HE:, AT "THAATd ] TG0 Ha Tl ¢ 11
Zid A TATLATET FSTH ATEHI 1

The same Self, as by nature transcendent, absahde pure, is called the
Immutable and Supreme Self. Similarly, having tineiting adjuncts of the bodies and
organs of Hirayagarbha, the Undifferentiated, the gods, the sgethe individual, men,
animals, spirits, etc., the Self assumes thosecpkt names and forms. Thus have we
explained this through th§ruti passage: ‘It moves, and does not move’ (Is.Ib)his
light alone such texts as, ‘This is your self (tlsatvithin all)’ (11l iv. 1-2; 1ll. v. 1), ‘He
is the inner Self of all beings’ (Mu. Il. i. 4), Kis (self) being hidden in all beingsgtc.
(Ka. 11I. 12), ‘Thou art That' (Ch. VI. viii. 7),I'Myself am all this’ (Ch. VII. xxv. 1),
‘All this is but the Self’ (Ibid. 2), and ‘There i®0 other witness but Him’ (Ill. vii. 23), do
not prove contradictory; but in any other view tleannot be harmonized. Therefore the
above entities differ only because of their limgtiadjuncts, but not otherwise, for all the
Upanksads conclude: ‘One only without a second’ (Ch.iVLL).

List of abbreviations:
Ch. Ctandogya Uparsad Is. Isavasya Upaniad
Ka. Kaha Upansad Mu. Mudaka Upargad

English translation from the book ‘Theladiranyaka Upandad’ by Swami Madhavananda, Advaita Ashrama,
Calcutta.
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Scene from the first Congress of Indian philosopltenvened by Janaka

Janaka and &navalkya, showing also Maitreyi,a@ji, Saulbha and Ashtavakra.

Artist--Shri S. Dhanapal, Madras., Artist Supervisshri K.C.S. Paniker, Madras
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Key to Transliteration and Pronunciation

Since Sanskrit is a highly phonetic language, accuracy in the articulation of the
letters is important. This is the international transliteration guide to the proper

pronunciation of Sanskrit letters in the devanagari script.

3 a
3 a
g i
5 T
3 u
£ a
* r
ES T
T e
by ai
3 o
3it au
By k
ke kh
T g
q gh
g n
T c
) ch
L j
£l jh
E il
< t
m
h
N
* No

pool
rhythm
marine
play

high

skate 1
blockhead*1
gate 1
loghut* 1
sing 1
chunk*2
catch him*2
john 2
hedgehog*2
bunch 2

start*3

anusvara (nasalization of preceding vowel)k

visarga (aspiration of preceding vowel)

avagraha (marking the elision of A at the beginning of a word)

exact equivalent for these letters

1 — guttural; 2 — palatal; 3 — lingual; 4 — dental; 5 - labial
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30

32

34

36

38

40

42

44

46

48

50

a8 M

.4

ph

bh

anthill*3
dart*3
godhead*3
under*3
path*4
thunder*4
that*4
breathe*4
numb 4
spin 5
loophole*5
bin 5
abhor* 5
much 5
young
drama
luck

vile

shove

bushel
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